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Prayer is a fundamental 
activity which modulates high 
afrocentric spirituality. This 
activity is vital for the negro-
African man who conceives 
that thoughts come to him 
from a higher source. This 
conviction of the black man is 
read in his epistemology; 
because in the proper African 
language the expression “to 
conceive an idea” does not 
exist. The ideas come to the 
African so that he always 
says: I received an idea. 

It is thus natural to a be-
ing so turned towards higher 
humanities for the acquisition 
of any good, to dedicate to 
the prayer an important place 
in the achievement of his 
daily activities. 

This issue, the first of the 
year which starts, shows the 
theological convictions of the 
African in the field of prayer. 

Prayer in the high afro-
centric spirituality is always 

addressed to God the Al-
mighty, through the media-
tion of His Sons who are in 
heavens, the temporal plans 
higher than ours. Because, 
according to the afrocentric 
trinity, the Father always acts 
through the Son; the Son who 
is in the heavens meets our 
needs thanks to the Verb, and 
in the name of the Father who 
is eternally in heaven. 

Having not understood 
this way of praying, rational-
istic theologians and anthro-
pologists, called it the wor-
ship of the ancestors. But 
their vision shows only an 
ignorance of the major theol-
ogy of the Bible where Eliphaz 
asks Job: “Call now, if there 
be any that will answer thee; 
and to which of the saints wilt 
thou turn?” (Job 5: 1.) 

Doesn’t this question of 
Eliphaz convey his conviction 
that prayer must be done 
through the intercession of 

the ancestors, of the “the 
spirits of just men made per-
fect”, as underlined by the 
epistle to the Hebrews (12: 
23)? Doesn't it convey the 
conviction of what one quali-
fies wrongly, with respect to 
the Africans, as the worship 
of the ancestors? 

The effective prayer does 

not turn the ancestors into the 

supreme God, because the 

high afrocentric spirituality 

has always been monotheist; 

this spirituality does not 

make any amalgam between 

the ancestors and God the 

Almighty whom they serve 

with enthusiasm. The effec-

tive prayer recognizes the 

hierarchical nature of the true 

theism and abides by it. 

 

Dr Kiatezua L. Luyaluka 

Editorial 

 

Humanity has to fight a great battle 

with patience, persistence and perse-

verance to wrestle the belief in imperi-

alism. 
(Read on page 11) 



The assertion that “God 
prays in us” seems a contra-
diction for many people. For 
them, this one leads to the be-
lief that God is in man and 
thus it is an obvious aberra-
tion, because the infinite can 
never be contained in the fi-
nite. However, the contradic-
tion which seems to emerge 
from this assertion is only the 
result of a rationalistic con-
cept the things.  

Rationalistic philosophy 
conceives thought as being a 
personal ability of mortal 
man. The expression devoted, 
in the Western thought, for 
the one who has a new per-
ception is: “I had an idea.” 
The rationalistic thought thus 
represents man as the source 
of his ideas. Consequently, it 
is difficult to this thought to 
conceive God as praying in 
man, insofar as reflection is 
an inner personal activity of 
the cerebral cortex. However 
considered under the angle of 
African philosophy, things 
appear differently.  

The African, during the 
acquisition of a new idea, af-
firms: “An idea came to me.” 
He thus understands naturally 
that the ideas do not come 
from His cerebral cortex, but 
from a source out of him and 
higher than him, a source 
whose intelligence is inex-
haustible. For the African, 
thought thus comes from God, 
via the enlightened ancestors. 
This justifies the answer of 
the African old man in front 

of a difficult question: “Let 
me sleep and let the head have 
a dream.”   

Since thoughts  actually 
come from God, it is thus 
natural for the African to 
think that when we pray the 
ideas come to us directly from 
the divine Mind, the eternal 
and infinite source of ideas, 
and thus it is God actually 
who prays in us.   

The Bible confirms this 
afrocentric perception of 
things when it teaches us that: 
“For it is God which worketh 
in you both to will and to do 
o f  h i s  g o o d  p l e a s -
ure.” (Philippians 2: 13). God 
acts in His son (each one of 
us) by His imprint, the Verb, 
the presence, the manifesta-
tion and the activity of God in 
man and around man. Without 
the Verb man can never be the 
image and likeness of God. 
When somebody puts himself 
in front of a mirror and that 
the image in the mirror moves 
its leg, we conclude easily 
that it is the person in front of 
the mirror who moves the leg 
in his image via the optical 
reflection. The Verb, Christ, is 
thus the power of the spiritual 
reflection thanks to which 
God acts in man and around 
man. Thus, It is by the Verb 
that God prays in man.   

To believe that our prayer 
come from us, encourages us 
to accept that their power de-
pends on the time that we put 
at it or of the force of the will 

that we apply to it. Such an 
attitude invites rather defeat. 
Because a prayer is all the 
more effective as we are ready 
to let God’s will be accom-
plished and not our own will. 
To understand that it is God 
who prays in us, gives to our 
prayer a divine authority. Be-
cause the thoughts of God are 
omnipotent and nothing can 
resist them. Since it is God 
who prays in us, our prayers 
can’t be without effect and 
nothing can reverse them. To 
understand that it is God who 
prays in us also shows that to 
pray is especially to lend ear 
to the divine inspirations. 
Prayer does not consist in 
teaching God something 
which He does not know, but 
rather in effective prayer, the 
human thought yields to the 
divine inspirations. “After 
having prayed remain calm 
and listen, because God al-
ways speaks to us,” said to me 
one day an initiated of the 
Kimpasi (one of the old 
Kôngo initiatory schools).  

To understand that it is 
God who prays in us invites 
us to humility, calm and pu-
rity, essential conditions for 
the one who wants to listen to 
still small voice of the Truth.  

One day I had an examina-
tion of descriptive geometry 
which comprised three ques-
tions for three hours.  

 
 

(Continued on page 13) 
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Knows, O 

man, that he who 

will go up to the 

end of the path 

of LIGHT will be 

free.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Listen to me O Man 

and be attentive to my 

warning to be released 

from the claws of the 

night. Do not let your 

heart capitulate to the 

BROTHERS OF DARK-

NESS. Turn your face 

towards the eternal 

light.  

 

 

 

 

 

 

 

 

 

 

Knows that misery 

comes from the veil of 

the night. Listen to my 

warning and be constant 

in your efforts to ascend 

and turn your heart to-

wards the LIGHT.  

Knows that the 

BROTHERS OF DARK-

NESS want to recruit 

those which travelled on 

the path of the LIGHT. 

They know very well 

that those who in their 

search of LIGHT ap-

proached the SUN have 

in fact greater power to 

lock up the other chil-

dren of the light in dark-

ness.  

Listen to the one who 

comes towards you O 

Man. Evaluate carefully 

if my words are those of 

the LIGHT. There are 

many who are brilliant in 

their darkness and who, 

however, are not chil-

dren of the LIGHT. Their 

path is easy to follow. 

They show all the way of 

attracting ease.  

Then listen very well 

my warning O Man, be-

cause the light comes 

only to those who makes 

efforts and who perse-

veres. It is difficult the 

path which leads to the 

wisdom and which leads 

to the LIGHT. Several 

stones block this path. 

There are several moun-

tains to climb towards 

the light. Do not let 

yourself mislead by the 

illusion of materialistic 

effort in order to get 

goods. These are not the 

concern. We speak 

about the effort to inten-

sify ones inner light and 

to be able to cross the 

veil of the night like a 

SUN OF LIGHT. Look at 

the stars and the suns of 

the Cosmos and you will 

understand that they 

travel since always 

through great darkness 

of the infinite space. And 

yet they remain intact 

and brilliant. Here is the 

effort requested, to re-

main brilliant and lumi-

nous while crossing the 

most obscure darkness. 

And this is not a mean 

task. For this reason 

them suns of light last 

an eternity; «because 

they are constant in 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

their efforts."  

Knows, O man, that 

he who will go up to the 

end of the path of LIGHT 

will be free.  

 

Extract of the Ways of 

Hermes.   

Listen to my 

warning and 

be constant in 

your efforts to 

ascend and 

turn your heart 

towards the 

LIGHT 

A warning of ThothA warning of ThothA warning of ThothA warning of Thoth    
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Kitenge is native of the vil-

lage Kabuekakule in the terri-

tory of Kabinda where he lived 

peacefully with his. He 

dreamed that this atmosphere 

of quietude will continue, but 

then he was forgetting the tur-

pitude of his little brother 

Mwika, who finally started to 

disturb the harmony of the 

great family. 

 Mwika was not content 

with the success of his older 

brother Kitenge ; jealousy 

pushed him to wish him evil. 

The belief in witchcraft is very 

anchored in the Songye milieu, 

like for all Bantus. This belief 

is the source of a feeling of 

insecurity and a deep fear to-

ward anyone claiming to pos-

sess malefic power, or to be a 

witch and so able to launch 

goods and bad fates to people 

by subtle means. 

Mwika was thus a threat for 

the safety of Kitenge’s family, 

due to his attempts of malefic 

attacks. But actually Mwika 

did not frighten Kitenge in per-

son. Because, being a good 

initiate of divine ancestral 

mysteries, this last knew and 

believed firmly in the power of 

divine protection, protection of 

the Verb via the celestial army 

of saints.  

One evening Kitenge de-

cided to put an end to the at-

tacks of Mwika through 

prayer. He did know also that 

it was pressing to prepare 

youth to face the attacks of 

witchcraft while he will have 

already joined the saints in 

their celestial residence. He 

thus left his house with his 

grandson, turning his back to 

the sun; Kitenge looked to-

wards the east and said to his 

grandson: “Retain very well 

the sentences and the names 

that I will pronounce. When 

you face problems, you will 

make use of these to solve 

them. Never forget these 

words, insisted Kitenge to the 

young man.”  

Speaking to an audience 

that he alone seemed to see, 

Kitenge said: “You, Ngoy 

Toka, the saint, Katombe, the 

saint, and you Efile Mukungu 

Namipangue.” Always fixing 

the glance toward the east, he 

thanked three times these be-

ings from beyond as if they 

were physically in front of 

him: “Thank you, thank you, 

thank you, he said, to have ac-

cepted to be in front of me in 

this moment. I’m your son, the 

saint who obeys you in this 

world within the Katombe 

family.” 

Kitenge then made his ask-

ing to God through the celes-

tial guests by saying: “I and 

my brother have no problem, 

at least as far as I’m con-

cerned, I have neither hatred, 

nor jealousy, nor rancor 

against him. But I do not un-

derstand why he wishes evil 

toward me and he even wishes 

the same toward mine. Then, I 

recommend to yourself Efile to 

ask him what he wants of me, 

or if I do owe him something 

that I give it back, but I know 

that I owe him nothing. I rec-

ognize in me only the word of 

fidelity and of truth that I pro-

nounce in front of Efile and 

men.” His asking finished, 

Kitenge returned in the house 

with his grandson, because he 

had finished his prayer.  

Two days later, Mwika was 

carried by a spirit which led 

him in the forest where he was 

lost during several days. 

 

 (Continued on page 13) 

Songye are Bantus of the Democratic republic of 
Congo. They are currently located in Congolese prov-
inces of Kasaï Oriental and Katanga. The Songye 
divine hierarchy  includes:  

1.The Most High God: Shakahanga  
2.God the creator: Efile (or Evile) Mbula 
3.God the governor: Efile (or Evile) Mbuwa 
4. The great Spirit proctetor of the Songye:                

nation: Efile (or Evile) Mukulu Mukungu Nami-
pangue  

5.Saints: Efile (or Evile).  
The account which follows is a fact lived in the 

Songye milieu and which illustrates an application of 
the Songye divine mystery  in the resolution of the 
problems involving witchcraft.  

The prayer of a Musongye old man 
by 

Bokobya-Nsombo Mwema  
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History and spiritual tra-
dition teach us that the di-
vine afrocentric mystery is 
based on the way of the 
Verb, the presence, the 
manifestation and the activ-
ity of God in man and 
around man. The notion of 
the Verb is the center and 
the circumference of the art 
of the practice of the afro-
centric intercession. 
This notion is first of 
all perceived by the 
Africans as the mani-
festation of the divine 
perfection; perfection 
symbolized by the 
manifestation of the 
paternal and maternal 
nature of God. The 
Verb as a plenitude of 
being is thus symbol-
ized by the conjunction of 
male and female nature in 

being. 

To express the fact that 
the Verb, the divine perfec-
tion of being is inseparable 
from man, the Bantus gener-
ally call the right part of 
their body male and the left 
part female. The real man, 
being male and female, thus 
reflects always the divine 
perfection, the completeness 
of being; he is the image and 
likeness of God. The Bible 
joins this vision of being be-
cause it shows us in Genesis 
1: 27-28, that man was cre-
ated male and female and 

was given dominion over all 
the earth. Thus, in the Bible, 
since the Genesis, this notion 
of the completeness of being 
became the notion of the 
Christ: “For in him dwelleth 
all the fulness of the God-

head bodily.”1 

However the African di-
vine mystery shows us that, 

due to disobedience, man 
seems to have lost his per-
fect state of being, his domi-
nation over nature. Thus all 
the religious practice of the 
black man consists in help-
ing man to realize that this 
perfect nature of being, the 
Verb, is always present in 
him and around him. The 
natural step of the divine 
afrocentric mystery in this 
research is the purification 
of the thought; the practice 
of afrocentric spirituality is 
thus first of all an art of puri-

fication. 

Purity was always consid-

ered in Africa as the angular 
stone of the elevation of be-
ing in the celestial hierarchy. 
All the devotion of the negro
-African man thus consists 
first of all in the acceptance 
of the presence of the Verb 
in oneself, and then to live it 
in the daily life through the 
sanctification of being, in 
order to be able to live the 

presence of the Verb 
around oneself, to be 
among the pure beings 
who preceded us in the 
beyond; like as a prov-
erb says it: “the similar 

assemble.” 

This purification of the 

thought was always 

symbolized by our an-

cestors by water. The 

saint-ancestors are said to 

live in water, not physically, 

but spiritually. Afrocentric 

spirituality teaches us that 

those who, like the saint-

ancestors, accept the Verb, 

the divine nature of being or 

the Christ, live in the sancti-

fication of the thought and 

are them also in the water 

and endeavor to reach the 

state being free from any be-

lief in the pleasure in the 

flesh which is symbolized by 

the air. 

 
    

The notion of the Verb is The notion of the Verb is The notion of the Verb is The notion of the Verb is 

the center and the circum-the center and the circum-the center and the circum-the center and the circum-

ference of the art of the ference of the art of the ference of the art of the ference of the art of the 

practice of the afrocen-practice of the afrocen-practice of the afrocen-practice of the afrocen-

tric intercession. tric intercession. tric intercession. tric intercession.     

Prayer and purificationPrayer and purificationPrayer and purificationPrayer and purification    
by 

Dr Kiatezua Lubanzadio Luyaluka 



Today the afrocentric sci-
ence of devotion shows us 
that the art of the purifica-
tion is not ritual, but it is a 
demonstration of the divine 
grace operating via the 
Verb. Man thus does not be-
come pure, but becomes 
aware and accepts the fact 
that, in God, he was always 
pure, he is pure, and he will 
always be pure. The realiza-
tion of this inherent purity of 
being is not a license which 
gives free course to sin, be-
cause it implies the realiza-
tion of the fact that sin never 
had the real power to do us 
good. 

When a student of 
mathematics makes a 
miscalculation, his first 
step, to make progress, is 
to recognize his error. 
The student who recog-
nizes his error is a good fu-
ture mathematician because 
he is in the way which en-
ables him to follow the rule 
correctly and to arrive at the 
good solution. In the same 
way the one who, on the ba-
sis that man created in the 
image of God is always 
pure, recognizes his sin is a 
good believer insofar as he 
can abide by the spiritual 
rule by realizing that sin 
never done him any good, 
and commit himself to go 
forward. Thus the alleged 
force of sin and its influence 
on man lies only in the be-
lief that sin has done or it 
can do good to us. 

To recognize sin by no 
means consists in seeing 
oneself as sinning mortal, 

but rather uncovering the 
claim that sin has an influ-
ence on us, to recognize and 
reject the suggestion accord-
ing to which sin had and will 
have the power to do good. 
The afrocentric trinity 
teaches us that the Father, 
the Son (you and me) and 
the Verb are inseparable in 
the substance, the existence 
and the activity. The Son is 
the perfect manifestation of 
the nature of the Father. 
Thus God is our purity; He 
has always and will always 
be our purity. Always ex-
pressing the purity of the 

Father, the Son is always 
pure, from where sin actu-
ally never had the power to 
do us good and will never 
have any. The belief in the 
pleasure in the sin, one of 
the sources of the slavery of 
humanity, never had a real 
influence on us. 

But we really took a step 
in the repentance insofar as 
we exceeded the point where 
we were before. In other 
words, the realization that 
there is no pleasure in sin 
must lead us to leave sin be-
hind us, or at least to take a 
step beyond our current 
spiritual location. It doesn’t 
matter that we still fall into 
sin, as long as the realization 
of the nothingness of sin is 
sincere and as long as our 

commitment to go forward 
is practical, we advance to-
ward the point where sin 
will disappear even from our 
conscience. 

The realization of the pu-
rity of being is an essential 
step in the afrocentric devo-
tion; it enables man to be-
come more conscious of the 
presence of the saint-
ancestors around him. Be-
cause, ultimately in the afro-
centric spiritual tradition, to 
pray is to expose ones cause 
in front of the “the spirits of 
just men made perfect”2. 
This presence of the saint-

ancestors symbolizes the 
presence of the Verb 
around man. 

Since the art of the afro-

centric intercession con-

sists in exposing ones 

problem to the “the spirits of 

just men made perfect”, pu-

rification is an essential ele-

ment. But this purification 

far from being confined to 

rites, is the elevation of 

thought, through the realiza-

tion of the inherent purity of 

being and through the reali-

zation that sin never had a 

real power to do good to 

man; because man actually 

is inseparable from the 

Verb, the presence, the 

manifestation and the activ-

ity of God in man and 

around man. 

 

1.Colossiens: 2: 9.  

2.Hébreux 12: 23  
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In the afrocentric spiritual 
tradition, to pray is to expose 

ones cause in front of the 
“the spirits of just men made 

perfect” 
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We destroy fear by 

understanding that 

the omnipotence of 

God excludes the 

presence of another 

power called evil.     

The existence on this earth 
is marked out with circum-
stances which can on the oc-
casion appear to us as insur-
mountable trials. However 
the life of famous men and 
women proves to us that trials 
are only opportunities to go 
further in our demonstration 
of the infinite kindness of the 
Most High. Norman Nel il- 

 

 

 

 

 

 

 

 

 

 

 

-lustrates this fact well in his 
book entitled: English and 

Afrikaans jokes.   

Nel tells that one day the 
ass of a farmer fell into a 
deep well. Seeing the situa-
tion, the powerless farmer 
comforted himself by saying 
that the animal was already 
too old and considering also 
the great depth of the hole, it 
was not worth the toil to pull 
out the ass; after all, it was an 
occasion to get rid of the well 
which was not used any 

more. Hence he decided to 
fill the well using the content 
of his agricultural discharge. 
He thus invited his friends to 
help him to do this work. 

When the ass received on 
its back the first heaps of re-
fuse and on realizing what 
occurred, it panicked, and it 
shouted of all its forces. But 
its shout did not change any-
thing to the resolution of the 
farmers. The ass became 
quiet, it pondered on the 
situation and an idea came to 
it to shake itself violently. It 
then realized that the refuses 
fell in bottom and that it 
could ascend above. So that 
at the end of a certain time 
the farmers said to them-
selves: “let us see what is al-
ready done with the quantity 
that we have already poured 
in the hole.” At their great 
astonishment they found that 
the ass was almost at the 
curbstone of the well. 

This history is a great les-
son for us when we are con-
fronted to unfavorable situa-
tions. It shows us the neces-
sity in the adversity to recall 
that we need: 

• To banish fear 

• To be calm and lend ear 
to God, 

• To shake evil, 

• To rise on the top of the 
belief in error. 

Let us examine each one 
of these points: 

 

To banish fear  

In a situation of adversity 
our first enemy is fear. Fear 
tends to enlarge the problem 
by presupposing that evil is 
powerful and that good is out 
of our range. Fear is the first 
feeling which the initiate of 
the ancestral academies was 
to overcome before he was 
accepted to receive the secret 
lessons. We destroy fear by 
understanding that the om-
nipotence of God excludes 
the presence of another power 
called evil. God being the 
power, evil, the opposite of 
God, good, cannot have a 
power. Fear is a state of alarm 
which tends to cut us from 
our spiritual sense and thus 
prevent us from listening the 
voice of God. 

 

To be calm and lend ear 
to God 

To banish fear enables us 
to be calm. The importance to 
be calm is justified by the fact 
that in negro-African episte-
mology, one conceives that 
the ideas come to man. The 
ideas come to us from a 
source apart from us and 
higher than our humanity: 
God.  

Adapted fomr a lecture given by  

Dr Kiatezua L . Luyaluka  

    Hope in adversityHope in adversityHope in adversityHope in adversity    
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It is difficult for us to hear the 
voice of God, who speaks to 
us through the enlightened 
ancestors, if we have the 
thought riveted to evil. A 
Bantu wisdom says: “the ear 
of does not heed two inter-
locutors at the same time.”1 
Calmness being a divine 
quality, the way of God can 
be only calm and soft. Thus 
the celestial inspirations come 
to us by a hardly audible 
voice or intuitions. 

 

To shake the evil 

We should never let quiet 
the devil, because that gives 
him the distorted impression 
of being victorious. We shake 
evil by knowing and by af-
firming that evil does not 
have any power, as we said 
above. But also by knowing 
and affirming that evil cannot 
prevent us from expressing 
our identity. However black 
the darkness may be, it can 
never extinguish the flame of 
the Verb which shines eter-
nally in man. 

To shake evil is to refuse 
to give him the assurance to 
have us under his pressure. 
By our assurance of Truth, of 
the invulnerability of our di-
vine identity with regard to 
evil, we bring evil and those 
who lend themselves to be 
used by it to doubt about their 
influence on us. The spiritual 
identity is the only one that 
we really have here and now. 
And this identity, protected 
forever by the Verb, is out of 
the reach of evil. The convic-
tion of this truth maintained 
in thought, pushes evil, to 
move back under the boomer-
ang effect of its own fear. 

To rise on the top of the 
belief in error  

To rise on the top of the 
belief in error is first of all to 
understand that evil is only a 
suggestion. Mortal mind al-
ways seeks to make us be-
lieve that evil is a state of 
matter, that disease is a state 
of our body, or that the evil is 
a belief that we entertain in 
our thought and that we must 
make efforts to get rid of. 

Divine Science teaches us 
that evil, is neither a state of 
the matter or of our body, nor 
a presence of an erroneous 
belief in our thought, but 
rather an erroneous sugges-
tion which comes to our 
thought and that we do not 
suppress at all or that we do 
not suppress correctly. Evil 
claims only to be in us, but it 
does not have the power to 
penetrate our identity. 

To make an effort to drive 
out evil of our thought, is pre-
cisely to accept that one is 
victim of evil. Whatever its 
nature or its duration, evil is 
not more than a suggestion, 
thus we must always work to 
refuse to accept erroneous 
suggestions, rather than to 
work take a belief out of our 
mind. 

The Bible illustrates by 
story of Elias the need for 
being calm and for going up 
to the top of the belief in the 
error. Pushed by his fanati-
cism and his spirit of intoler-
ance, this prophet illustrated 
himself by an inopportune 
violence with regard to the 
prophets of Baal. But con-
fronted to the fury of Jezebel, 
he could not tame his fear, 
until Truth showed him the 

need for climbing the moun-
tain, to rise above the error, 
because it is only in the calm-
ness that the still small voice 
of the Truth is heard. Arrived 
at the top of the celestial in-
spiration, Elias learned that 
God does not speak through 
the inopportune ways of the 
human will. 

Sixteen years ago I went 

through an experience which 

shows the need for keeping 

hope in adversity. We were 

digging a hole to repair an 

underground sewage pipe. 

The hole had reached 3 me-

ters of depth and I was inside 

thinking how to repair the 

pipe when there was crum-

bling. In a wink, I was com-

pletely buried; only the right 

hand and the hair were visi-

ble, but a second crumbling 

made the hair disappear under 

the ground. The first thought 

which had come to me is to 

be not afraid. My nephew 

who was the only witness of 

the scene ran to seek help and 

during this time, I distinctly 

heard a suggestion of fear of 

death whispered into my 

thought. I pushed it back, and 

turned my thought to God and 

I then started to pray by 

deeply meditating the “Our 

Father”2. I was calm and 

trustful in the almightiness of 

the Divine Love.  

 

 

(Continued on page 14) 



The negro-African notion 
of trinity is as old as the ig-
nored history of this continent. 
This notion goes back to the 
concept of the Egyptian divini-
ties that were represented in 
couple of married with a child. 

Since unmemorable times 
trinity has always modulated 
the daily life of the African. 
The African week, for exam-
ple, had four days tradition-
ally; the African worked dur-
ing three days and rested on 
the fourth. Three is thus the 
figure of perfection for 
t he  ne g r o - A fr ic a n 
thought. 

Just as the Egyptians 
believed that their king-
dom descended from 
trinitarian Gods, it is not 
excluded that the African 
kingdoms saw their past 
under the same traits. The 
Bakôngo, for example, 
support that they come 
down from the three chil-
dren of N’zînga, of which 
each one represents one of the 
Gods of the celestial trinity: 
Nzâmbi Ampûngu Tulêndo 
(God the Almighty), Mbumba 
Lowa (God the creator) and 
Mpina Nza (God the governor 
of humanity). Trinity was a 
basic principle on which the 
Kôngo society was conceived; 
as the wisdom of the descen-
dant of Nzînga explains it: 
“Makua matatu malamba 

Kôngo.” (which means: the 
Kôngo is a pot being held on 
three stones.) 

The afrocentric trinity is 

quite different from the scho-
lastic trinity. It implies the 
unity of the Father, the Son 
and the Verb, in the substance, 
the activity and the existence. 
Trinity is perceived in negro-
African high spirituality, as 
being eternal and temporal. 

On the eternal plan, trinity 
is the unity of God the Al-
mighty, the Son (all Sons of 
God represented by God the 
creator) and of the Verb (God 
the judge or governor) in the 
destiny of eternity. The Father 

is the source of all existence, 
He is thus Life. The Son is the 
manifestation of the true na-
ture of the Father; he thus 
represents Truth. The Verb 
expresses all the love of the 
Father in each Son and around 
each Son. Thus trinity is sym-
bolized by Life, Truth and 
Love. 

On the temporal level, trin-
ity is the unity of the Father 
(God the creator), of the Son 
(you and me) and of the Verb 
(represented by the original 
man created male and female 

and having dominion on all the 
earth). In Kôngo tradition the 
Verb on the temporal level is 
Kimahûngu and the original 
man is called Mahûngu. The 
original man, that Rene Garliet 
calls “the elder son of the 
Heaven and of the Earth”1 is 
designated in Gabonese Eboga 
by the name of Mbandji. 
Speaking about the Verb on 
the temporal plan, Garliet said: 
“For many Africans, [the elder 
son of the Heaven and the 
Earth, the Verb] summarizes, 
in unity, the essential forces of 

nature and is presented as 
the receptacle of the vital 
breath.” This perfect na-
ture of being is present in 
any man, for this reason 
the Bantus (and several 
other tribes including the 
Ijaw of Nigeria) call their 
left part female and their 
right part male; every  
man is thus primarily 
male and female, as the 
Bambaras affirm it. 

The temporal notion of 
the Verb, consigned in the Bi-
ble (Genesis I: 27-28), where 
man is created male and fe-
male and have dominion over 
all the earth, will become in 
Christianity the notion of 
Christ, the fullness of being 
which animated Jesus and 
which is present in every man. 

To better understand trinity 

on the temporal level, see 

yourself as in front of a mirror; 

you are vis-à-vis of three reali-

ties:  
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trinity has always modulated 
the daily life of the African. 

Three is thus the figure of per-
fection for the negro-African 

thought. 



your presence in front of the 
mirror, your image in the mir-
ror and the power of reflection. 
All that you do is reproduced 
by the image thanks to the 
power of the reflection, and all 
that the image does manifests 
your activity thanks to the 
power of the reflection. You, 
the image and to the power of 
the reflection you constitute an 
inseparable temporal trinity, in 
the substance, the existence 
and the activity. In this anal-
ogy, you symbolize the Father, 
the image symbolizes the 
Son (each Son of God), 
and the power of the re-
flection symbolizes the 
Verb, the power of the 
spiritual reflection.  

Understanding this 
trinity, Jesus said: 
“Verily, verily, I say unto 
you, The Son can do 
nothing of himself, but 
what he seeth the Father 
do: for what things so-
ever he doeth, these also doeth 
the Son likewise.” (Jean 5: 19.) 

Thus the father always acts 
through a Son. When we pray, 
it is always a Son (who is in 
heavens) who meets our needs 
in the name of the Father who 
is in heaven. The heavens are 
different from the heaven by 
the fact that they are temporal 
(see 2 Pierre 3: 10), whereas 
the heaven is eternal. Jesus un-
derstanding that the Father al-
ways acts through a Son, al-
ways addressed his prayers to 
the “Father who art in the 
heavens”2, and this father an-
swered him in the name of the 
Father who is eternally with 
the heaven. 

God is light and in Him 
there is no darkness at all. He 
thus does not see any of the 

illusions called disease, sin and 
death. God meets our needs by 
not knowing our problems, but 
by being all in us and around 
us; God makes the Verb, the 
manifestation of all His kind-
ness, be eternally with us, and 
by this constant presence of 
His Love He answers all our 
needs without even knowing 
them. 

The afrocentric trinity also 
implies that the Son (you and 
me) can actually do only what 

the Father does in him, be-
cause he is inseparable from 
the Father in the action. The 
Bible expresses this truth by 
affirming in Philippians 2: 13: 
“For it is God which worketh 
in you both to will and to do of 
his good pleasure.” 

I still remember the day 
when at the university a pro-
fessor of philosophy had given 
an F. All my friends were con-
vinced that this grade did not 
reflect my application during 
the course and advised me to 
speak to the professor. Rather 
than to discuss with this phi-
losopher, I chose to apply my 
understanding of the afrocen-
tric trinity, because I knew that 
the professor, as a son of God 
was inseparable from his Fa-
ther and that consequently, it is 

God alone who acts in him. 
The conviction that it is God 
alone who acts in the professor 
had awaked the conscience of 
this one who, without my in-
tervention, decided to re-
examine my grade and raise it. 

S c ho la s t i c  t he o lo g y 

changed the notion of the trin-

ity into a henotheist3 incongru-

ous vision. But high negro-

African spirituality enables us 

to understand that trinity is the 

unity of the Father, the 

Son of God and the Verb, 

in the substance, the exis-

tence and the activity. 

This practical trinity 

teaches us that the Father 

always acts through the 

Son who is in heavens, 

thanks to the Verb, for the 

benefit of the son who 

seems to be on the earth. 

The understanding of this 

trinity gives force to our 

action and brings us closer to 

the day when, in our daily liv-

ing, the Son (any child of God) 

will do always only the will of 

the Father. 

 

 

 

 

 

 

1. René Garliet , les Maitres de la 

brousse, Grue Couronnée, Kins-

hasa, 1976, p. 39.  

2. Matthew 6: 9, Darby. 

3. from Henotheism: the use of ma-

ny gods to designate the same 

god.   
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It is not incorrect to say 
that the majority of the con-
flicts under the sun are due to 
an erroneous sense of posses-
sion built on the belief that 
goods are limited and that one 
can get some only at the detri-
ment of others. This errone-
ous perception of good is one 
of the pillars of the belief in 
imperialism. 

Today in the third world 
many people believe that their 
nations are powerless victims 
of a seizure of the first world 
countries, and this generates 
so many harmful reactions at 
the one side as at the other. 

Humanity has to fight a 
great battle with patience, 
persistence and perseverance 
to wrestle the belief in imperi-
alism. Divine Science gives 
us a solution to this problem 
based on a realization of the 
true nature of good and of di-
vine Love as the only Princi-
ple of the universe. 

Divine Bantu metaphysics 
affirms that God is essentially 
good; He is thus the good. To 
express the infinite and com-
pletely good nature of God, 
the Bakôngo called Him 
Kalunga (the Sea), because 
for them, the sea is the sym-
bol of infinity, of purity (since 
it rejects any impurity poured 
in it), of power… Good thus 
implies infinite qualities 
which emanate from the di-
vine Being and which are re-
flected infinitely in His per-

fect creation. Good implies: 
intelligence, genius, energy, 
activity, order, abundance, 
harmony, creativity, progress, 
development… 

The true wealth is thus 
mental; it is a manifestation 
of the divine Mind, the real 
source of all the good 
thoughts. God provides an 
infinite wealth of ideas, of 
infinite and omnipresent spiri-
tual concepts. It follows that 
there is no place where good 
is not present. 

The true wealth can be ob-
tained only in the ways of 
Truth and Love. And to be-
lieve that one can grow rich at 
the detriment of others is ulti-
mately to take the route of 
spiritual poverty. 

To believe that one can get 
good only at the detriment of 
others or to believe that the 
possession of others is the 
source of our misfortunes is 
an error which tends to pre-
vent us from perceiving ever-
present Love as the universal, 
impartial, and single source of 
good. The negro-Egyptian 
spiritual wisdom taught a long 
time before Christ Jesus the 
impartial nature of the dispen-
sations of the Divine Love by 
affirming that: “There is nei-
ther little nor great.”1 

Insofar as we demonstrate 
that the good in our individual 
existence has its source di-
rectly from God, without ma-

terial intermediary, we take 
an active part to banish the 
belief in the imperialism and 
in the economic disparities. 
Because this understanding 
brings the conviction to us 
that our next does not have to 
be stripped for our good; 
Love does not impoverish 
certain children to enrich oth-
ers, and He does not allow 
anybody to do this. 

Since the impartial Love 
supplies good uniformly to 
every people, the manifesta-
tion of the good by our next is 
an irrefutable proof that all 
the children of God have the 
same. Thus the well being of 
the one gives the proof of that 
of the others. 

Jesus, referring to the dem-
onstration of the presence of 
good taught us to seek first 
the kingdom of heaven: the 
impartial reign of Truth, Life 
and divine Love in the human 
conscience. 

Infinite good is only the 

true fact of our existence, its 

only activity, and the only law 

which controls it. Good 

knows neither counterfeit, nor 

opposite. It is forever infinite    

 

 

(Continued on page 14) 
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It is obvious that each one 

conceives prayer according to 

his understanding; but what is 

sure, for us is that all the vari-

ous conception of prayer turns 

around the concept of God, the 

Supreme Being, of His activity 

and His kindness towards His 

creation. In the right practice 

of things, we know that the 

spiritual activities are always 

supported by prayer.  

For that, any believer is 

held to seize the real meaning 

of prayer in order to give depth 

to his devotion; moreover as 

the effective prayer allows the 

unquestionable spiritual eleva-

tion of man, his development 

and that of the society. Thus 

the spiritual education of man 

must be centered on the effec-

tiveness of prayer. The African 

was earnest in this noble duty 

in order to guarantee to his off-

spring divine support. This 

education was thus based espe-

cially on the morals and spiri-

tual virtues essential to prayer.    

Since my low age, my par-

ents inculcated to me that a 

man, for all activities of his 

life, has to always turn to God, 

and ask for the support of the 

saint-ancestors (inkoyi in 

bomitaba, a tribe of the north 

of the Republic of Congo of to 

which I belong), who are sup-

posed to intercede for us near 

the Supreme Being (Boloo). I 

remember that in my adoles-

cence, whenever my uncle 

proposed to me to follow him 

to a hunting party, he always 

took the care to recall me that 

was possible only if the saint-

ancestors of our family 

Madzoko (Inkoyi ya Madzoko) 

authorized it. A bad dream 

made during the night was a 

sign of refusal, and the hunting 

was cancelled. When the op-

posite occurred, it ensured us 

that our endeavor was under 

the government of God with 

the support of the inkoyi ya 

Madzoko.   

In my thorough study of the 

Scriptures, I realized an unde-

niable convergence between 

the afrocentric spiritual educa-

tion of the Bomitabas and that 

of the Hebrews as one can read 

it in the book of the Proverbs: 

“So shalt thou find favour and 

good understanding in the 

sight of God and man. Trust in 

the LORD with all thine heart; 

and lean not unto thine own 

understanding.” (3: 5-6.) By 

these words the wise teaches 

us that we must always subject 

our desires to the appreciation 

of the Supreme Being and not 

let ourselves to be controlled 

by the human will. Elsewhere 

the Bible tells us that man can 

be saved “if there be a messen-

ger with him, an interpreter, 

one among a thousand, to 

shew unto man his upright-

ness;” (Job 33: 23), this  shows 

the presence of the culture of 

the intercession of superior 

beings among the Hebrew as it 

is the case with the Bomitabas.  

In afrocentric spirituality, 

God intervenes for us in two 

manners: directly and indi-

rectly. He is directly the source 

and the substance of being. 

And He always indirectly 

meets all our other needs 

through His armies of saints. 

Thus the effective prayer re-

quires the intercession of the 

saint-ancestors, all the more as 

the Supreme Being is not cog-

nizant of evil.  

An effective prayer should 

not thus be a din of the vain 

words often hiding hypocrisy, 

but rather a deep realization of 

God, the Principle, and of the 

fact that man in the image of 

God reflects all the divine sub-

stance of being. To be effec-

tive this prayer requires the 

intercession of saint and the 

seeking of the accomplishment 

of the divine will. This vision 

of the things is not convergent 

with the Hebraic culture of 

intercession.  
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His anxious children and 

his wife, spread the news 

of his disappearance up 

to the ears of Kitenge, 

but this one said noth-

ing.  

It was a day wet by a 

pouring rain when Mwika 

returned to the village 

very soaked, sobbing, ap-

prehensive and famished, 

because several days has 

passed since he was re-

tained prisoner in the 

forest by Efile and holy 

ancestors. He told his 

children that during his 

captivity in the kingdom 

of the ancestors, he 

heard people who, warning 

him severely, said to him 

that he had immediately 

to stop disturbing the 

order in the family of 

his brother, unless they, 

the saints, will be con-

strained to plan to sum-

mon him near them so that 

peace reigns; because 

they were tired to hear 

the complaints of 

Kitenge.  

It is in this way that 

the problem of the ma-

lefic influence of Mwika 

on the Kitenge’s family 

had been solved thanks to 

the undertanding of the 

effectiveness, of the su-

premacy of the divine 

power; the understanding 

of the power of the Verb 

and the army of the 

saints, but also the un-

derstanding of the noth-

ingness of witchcraft and 

of the devil. Until his 

death, Mwika did not any 

more annoy his brother. 

. 

All went very well 

when finally I was 

blocked at the third 

question. We were al-

lowed to have our notes 

during the examination. 

But I thought that in-

stead of leafing through 

my notes, I would save 

time by listening to in 

prayer the inspirations 

which will enable me to 

progress, more espe-

cially as it remained 

only less than fifteen 

minutes.  

Convinced that since 

it is God who prays in 

me, I would save time to 

pray than turn to my 

notes, I sincerely 

turned to prayer. I af-

firmed that my intelli-

gence comes from God and 

that this intelligence 

could suffer from no 

limitation. I knew that 

God knew the answer to 

this question and conse-

quently by reflection, I 

knew it too. Strength-

ened by this conviction, 

I remained calm and a 

thought then came to me 

that two of the lines 

which I had in the exer-

cise were parallel, that 

could not be guessed 

with a mere sight. On 

the basis of this as-

sumption, I finished my 

examination. Great was 

my joy on learning that 

I had had the highest 

grade that a student 

never had with this pro-

fessor.  

To understand that 

thoughts come us from 

the higher divine source 

which encompasses all, 

gives power to our 

prayer and forces us to 

humility and calm in 

prayer, because the 

“still small voice” of 

the saints is heard only 

by those who are pure 

and humble of heart.  

God prays in usGod prays in usGod prays in usGod prays in us    
(Continued from page 2) 

The prayer of a Musongye old man 
 

(Continued from page 4)  
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At the end of 30 

minutes they un-

earthed me healthy 

and safe. 

In any situation 

of adversity, we 

must refuse to be 

embarked in fear and 

turn our attention 

towards divine in-

spirations. Armed 

with the conviction 

of divine omnipo-

tence, we must go up 

on the top of the 

error by understand-

ing that evil is 

only a suggestion 

coming to our 

thought, a sugges-

tion that we can and 

we must reject 

thanks to the power 

of the Verb, the 

Christ. 

 

1.  « Kutu kawânga kôle ko. » 

Kôngo proverb. 
2. See Mathieu 6: 9-13 

Hope in adversityHope in adversityHope in adversityHope in adversity    
(suite de la page 8) 

infinite and omni-

present; it pene-

trates and fills en-

tirely the real exis-

tence of man. The di-

vine idea of good 

reigns in the con-

science of the real 

man and banishes in 

it the belief in the 

need and the fear of 

imperialism. 

In Divine Science, 

it is impossible that 

a child of God grows 

rich at the detriment 

of another. Because 

the true wealth being 

spiritual, man has it 

really only in the 

ways of Love; and the 

real man does not 

miss anything; he in-

cludes all the right 

ideas. He is the com-

plete expression of 

the divine abundance. 

The wise wrote Eccle-

siastes: “I know 

that, whatsoever God 

doeth, it shall be 

for ever: nothing can 

be put to it, nor any 

thing taken from it: 

and God doeth it, 

that men should fear 

before him.” (3: 

14.) A correct per-

ception of good as 

being spiritual ren-

ders impossible the 

belief in imperial-

ism. The hope is thus 

given to us to under-

stand and demonstrate 

that imperialism is 

not an untamable 

evil. 

 

 

1.The first law of Thoth  
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Since my young age, I suffered from 
the sinusitis. My nostrils were always 
stopped and that did not enable me to 
breathe suitably through the nose. I 
spent all my past years (more than fifty 
years) to seek the solution and I knew 
only failures. I went to many hospitals 
and I met physicians of great fame. De-
spite all their good will and their devo-
tion with respect to me, their efforts 
could not solve the problem and I con-
tented myself with calming pharmaceu-

tical.  

Ten years ago, I undertook a thor-
ough study of the Bible. This study re-
vealed to me that I could turn towards 
God and the healing is certain as af-
firmed by the prophet Isaiah: “Look 
unto me, and be ye saved, all the ends 
of the earth: for I am God, and there is 
none else.” (Isaiah 45: 22.) These words 
of Isaiah raised in me a great hope for 
the healing of this disease. Then I 
started to pray unceasingly as advised 
by Paul in his first epistle to the Thessa-

lonians (5: 17).  

My prayer always began by affirming 
my purity as an image of God. Because, 
the spiritual purification is a precondi-
tion for a man in order to presents him-
self in front of the altar of the Spirit as 
well in afrocentric spirituality as in 
Christianity (Hebrew 1: 3, 4). Once my 
purity affirmed and the omnipresence of 
God recognized, I became aware that I 

am not alone; that I am in the presence 
of the celestial army, in other words, in 
the presence of the saints, including 
those of my family, for a spiritual sup-
port. I glorified then God, infinite Love, 
by affirming deeply and conscientiously 
His nature: perfection, harmony, purity, 
health, freedom, peace, etc. I affirmed 
then that, being the image and likeness 
of God, I reflect this nature. My conclu-
sion was always that actually, I am in 
good health and that the aggressive sug-
gestion of sinusitis does not have any 
power to appear in me nor in someone 
else. The erroneous suggestion is noth-
ing, an unreality of the mortal mind 
which does not have an origin, God, the 
divine Mind, being not its creator. Pa-
tient, conscious and persevering in this 
manner of thinking, today my nose is 
completely released, I can’t recall the 
exactitude moment when the healing 

took place.  

I’m infinitely grateful to God, ever-
present Love, for this demonstration of 
the goodness, the perfection and the 

harmony of the children of God.  

 

Mouassi Madzoko 

Brazzaville, République du Congo. 

Page  15 

Healing of a case of sinusitisHealing of a case of sinusitisHealing of a case of sinusitisHealing of a case of sinusitis    

Testimonies of healingTestimonies of healingTestimonies of healingTestimonies of healing    



I’m a physician in a small town lo-

cated in the northern area of the Repub-

lic of Congo. After having the course of 

divine metaphysics of the Institute of 

Animic Sciences (IAS), I saw the tak-

ings of department to pass from 50.000 

CFA to 600.000 CFA (1200 $ US) 

thanks to the application of the lessons 

learned in the course. This success had 

poked the jealousy of my colleague who 

was the senior in this medical formation.  

One morning, this senior quarreled 
me, the argument was very hard. I heard 
a voice telling me: “Answer not a fool 
according to his folly, lest thou also be 
like unto him.” (Proverb 26: 4.) Al-
though, I have taken the precaution to 
direct the patients this time to his office, 
they refused to be consulted by him and 
advised me to rise beyond this antago-
nism of the senior and to continue to 

take care of them.  

Seeing the situation, the nurses 

warned me against witchcraft and said to 

me to be careful, because they knew the 

malevolent intentions of the senior and 

the fact that he engrossed in demonic 

practices.  

In my prayer, I have affirmed that 

God is Life, my life; He is the source of 

my being and grants it to me in an infi-

nite, permanent, and harmonious way. 

Hence I express perfect health and com-

plete, abundance and protection beyond 

any measurement, as it was expressed 

also by everybody around me.  

Surrounded of the Divine love, I was 

convinced that nothing malefic could 

reach me and I made the warning 

learned in the course, by asking God to 

show to the alleged witches the conse-

quences of their actions which can only 

precipitate them into death. I learned in 

the course that divine Love is a shield 

whose protection exposes the alleged 

witches to the boomerang effect of their 

own acts.  

The next morning, I saw at the thresh-

old of my door a viper and I killed it. I 

made again the warning just in case this 

presence of the reptile was the work of 

malefic suggestions. I have exposed the 

body of the dead viper  on the display of 

grass outside.  

While I moved towards the street, the 

senior was on his veranda, making in-

cantations. I greeted him and he an-

swered me: “Hello friends.” The fact 

that he said “friends” drew my attention 

to my conviction of being always ac-

companied by the saint-ancestors.  

The evening, on my return, he was 

clearing undergrowth in front of his 

house, when I entered in my house, joint 

with his, he took his telephone, speaking 

with an interlocutor, he shouted: “come 

to seek me, I must leave this place as 

quickly as possible, I do not have to 

spend the night in this house, come as 

quickly as possible.” Thirty minutes af-

ter a light van came and the senior emp-

tied all his house to return to his native 

village . After his departure, I realized 

that the body of the viper had disap-

peared.  
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Some times ago, I had pains almost 

everywhere in my body. I had all the 

symptoms associated with the hemor-

rhoid. However, I was not afraid; I re-

fused to yield to the testimonies of the 

material senses.  

I thus decided to pray to get rid of 

these suggestions of disease. I began 

my prayer by becoming aware of my 

purity as a child of God; I affirmed that 

the sin does not have the power to do 

me good, nor to do me evil, hence sin 

cannot separate me from God who is 

my purity. My metaphysical treatment, 

according to the course I had in the In-

stitute Animic Sciences, included, inter 

alia, praising the Lord.  

My praise of the Lord consisted in 

affirming His nature as the Principle of 

the universe. God, the Principle, is the 

source of all movement, He alone gov-

erns and controls human organism. And 

He controls it in harmony, peace, soft-

ness, calmnes, joy. Consequently the 

man in the image of God cannot ex-

press disharmony, pain, disease, wound 

nor tiredness. I thus realized that all 

these errors could not have a place in 

me, because actually, I am the image 

and likeness of God.  

I as affirmed as God is ht only Mind; 

He alone thinks in me and in any man 

wherever he may be; thus nobody can 

send to me suggestions of pain, disease, 

weakness nor of discordance. I became 

aware that since Mind, God, only 

thinks in me and in any man, these er-

roneous suggestions, had any existence 

in me, neither in anyone, nor even in 

the mortal mind, because God, Mind, is 

all.  

I affirmed that this prayer is irre-

versible, irresistible, because it has di-

vine authority, since actually it is the 

Christ who prays in us. After a time, I 

noticed that I did not feel badly any 

more. For this healing I’m grateful to 

God.  

Ritha Mabanza   

Democratic republic of Congo 

Healing of a case of hemorrhoidHealing of a case of hemorrhoidHealing of a case of hemorrhoidHealing of a case of hemorrhoid    

Our concern in such a fight, is not to 

make the war against the alleged witch, 

but to align our life to the divine Word 

and to keep it brilliant and bright in our 

conscience. The course of IAS taught 

me that evil is always nothing whatever 

its claims.  

I still coldly keep in the mind this 

quotation of the professor learned the 

first day of the course: “Africa gathers 

enormous potentialities and it can only 

count on her children, hence we must 

fight against the plague of witchcraft for 

a true independence, for a free Africa, 

powerful and more prosperous. ”  

 

Name of the author omitted. 



Since sometime, I took the practice of daily 
prayer for “my house”, seen as a “collective 
man” including all my real goods and the men 
and the animals living there usually or occa-
sionally.  

When I pray for this “collective man”, I 
start by affirming my purity then his. I be-
come aware of the presence of the Verb in us 
and around us.  

Then, I protect my prayer against the belief 
in witchcraft, by affirming that it is covered 
divine authority, since it is God Himself who 
prays in me.  

I make then a warning against “my house” 
and the alleged witches which pretends to 
harm “my house”; this warning being actually 
the expression of the constant kindness of the 
divine Love.  

Lastly, according to the inspiration of the 
moment, I use one of the seven synonyms of 
God, I affirm His absolute government of His 
creation, including His spiritual idea which is 
“my house”; I become aware that “my house” 
is the perfect and harmonious reflection of 
God; I deny the presence of evil in it and 
around it; and I recognize that God, Himself 
expresses in “my house” His totality, infinite 
good.   

Thus made daily, this prayer always returns 
to me with many benefits including these 
three:  

 

Protection of my residence against the 
snakes  

Recognizing in this prayer that “my 
house”, as well as the animals which live 
there are divine, spiritual and perfect ideas, 
hence unable to be sources of imperfection, 
disharmony, i.e., of fear and evil, the snakes 
ceased to appear in my residence.  

 

Protection of my son against a rail acci-
dent 

 Becoming aware, in this prayer that "my 
house", as all that it contains, including the 
people, therefore also the children, who live 
there usually or occasionally, are divine ideas  
spiritual and perfect, free from imperfection, 

disharmony and thus free from accidents, my 
26 year old son escaped an unquestionable 
“death”.  

Indeed, a day my son was constrained to 
jump of the roof of a train in full speed, to es-
cape the robbers who were on the point of 
stripping him. He falls then into grass, raises 
himself, come and lay across rails and loses 
consciousness from 11 p.m. to 4 a.m. Provi-
dentially, the telephone link, between the two 
closest stations stopped, preventing the circu-
lation of the trains during nearly five hours on 
this section.  

Around 4 a.m., my son, alone in shrubby 
savanna regains consciousness, stands up, 
leaves the rails and walks.  

At the end of ten minutes, he crosses a 
train which had waited, in vain, the authoriza-
tion to circulate since midnight, and which 
was finally authorized to start from the sta-
tion.  

 

Protection of a small boy  
In the prayer that I described above, I have 

the practice to recognize that “my house” and 
the things it contains are divine ideas, spiritual 
and perfect, unable to be sources of imperfec-
tion, disharmony, of evil, neither for me, nor 
for anyone. Thus my well, which is a compo-
nent of “my house”, can not be a source of 
evil, neither for me, nor for anyone.  

A small boy had fallen into this well acci-
dentally while he wanted to gather mangos; he 
was protected; besides some mouthfuls of wa-
ter swallowed at the bottom of the well, he 
was taken out without any scratch.  

For all these benefits, and so much of other 
received in the understanding of Divine Sci-
ence, I return thanks to our Father-Mother 
God, primary source of our existence and our 
only protector; I return thanks to the Verb 
which is always present.   

 

 
Marcel Nzila 

Madingou, Congo Brazzaville 
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Spiritual healing is a reality which always accompanied the African 
throughout his history. This healing has always been considered by the 
black man as the healing through the purification of thought. The spiritual 
healers of the Institute of Animic Sciences, are people who followed the 
course of divine metaphysics of this Institute; a course which prepared 
them to deal with the various challenges which arise in front of the African 
on all level: medical, cultural, social, etc. Although the services offered by 
these healers are charged, their talent is placed at the disposal of any person 
whatever his condition, without any restriction related to any payment.  

 
 
 

DÉMOCRATIC RÉPUBLIC  OF CONGO 
 

Kinshasa 
 

Kiatezua Lubanzadio Luyaluka 
(Speaks French and English.) 

By appointment 
Tél:: 00243999935562 

E-mail: kiatezuall@yahoo.fr 
 
  
 

RÉPUBLIC OF CONGO 
 

Brazzaville 
 

 Koubaka Florent 
(Speaks French only.) 

By appointment 
Tél.: 00242055606314 ; 00242068346087 

E-mail: koubakaflor@yahoo.fr  
 
 

Mouassi Madzoko 
(Speaks French and Spanish, and reads English.) 

By appointment 
Bureau sis: 16 rue Oboya, Tala-ngaï 

Tél.: 00242055283517 
E-mail: mouassim@yahoo.fr 

List of spiritual healersList of spiritual healersList of spiritual healersList of spiritual healers    
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Vaincre la sorcellerie en Afrique, Paris, l’Harmattan, 
154 pages.  
 
The fight against witchcraft is a precondition for the true 
development of  the Black Africa. To help the black man 
to fight this plague efficiently, it is pressing to initially re-
store the truth concerning the African mystery. In this 
work the author, based on the kongo society, replaces in 
their true context the African spiritual values wrongfully 
qualified witchcraft, allowing in this way the Africans to 
see the problems of  their scientific, cultural, and political 
development under a new light and to be more efficient in 
their fight against witchcraft  

La Religion kôngo, Paris, l’Harmattan, 158 pages.  
In this work, on the basis of  the revealed doctrines and 
of  his cosmological argument, the author exposes in a 
scientific way a systematic negro-African monotheist 
theology: kôngo theology. The author proves that the 
traditional kôngo religion, the Bukôngo, is a survival of  
the Egyptian religion; showing the convergence in the 
main part between the kôngo doctrines and the Chris-
tian, he establishes that the two religions drew from the 
same source which is the Egyptian religion.   

L’Inefficacité de l’Eglise face à la sorcellerie afri-

caine, Paris, l’Harmattan, 196 pages.  

In this book the author explores the causes of  the 
inefficiency of  the church in its fight against witchcraft 
in Africa and describe them as a consequence of  a bad 
definition of  the high African religious tradition and 
its erroneous assimilation to witchcraft. On the basis 
of  the kôngo tradition, the author explores the true 
nature of  the Bantu religion and shows that it does not 
have anything to do with witchcraft. The author indi-
cates also the means of  an efficient fight against witch-
craft and shows what must be the contribution of  the 
church for the elevation of  the deep religious mentali-
ties of  African and for the real progress of  the black 
continent.   
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