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A publication of the   
Institute of Animic Sciences  

Research center in Afrocentric phi-
losophy and spirituality  

In his book on the 
history of Egypt and 
Assyria, Professor 
Maspero reports a 
conception of the an-
c i en t  Egyp t i ans : 
“When a man or a god 
was nailed by a dis-
ease, the only chance 
to cure him laid in the 
knowledge of his real 
name, and thereby en-
treating the bad spirit 
wh i ch  to rmented 
him.”1   

the real name of a 
person is his true iden-
tity. Today many think-
ers agree to believe 
that Africa suffers pri-
marily from an identity 
crisis. After years of 
subjugation to a way 
of thinking which have 
nothing to do with his 
true identity, the Afri-
can  is quite lost and 
cannot find his place 

in his true cultural ori-
gins.  

In order to help in 
the resolution of this 
problem of the identity 
crisis, we thought that 
today a paper dealing 
with afrocentric spiritu-
ality is a pressing 
need. Because at the 
base of our identity 
crisis lies actually the 
loss of the truth about 
our higher spirituality. 
The spirituality which 
is at the origin of the 
great modern mono-
theist religions.  

A paper dealing 
with the afrocentric 
divine spirituality is all 
the more necessary as 
five centuries of domi-
nation of the rationalist 
thought never hap-
pened to convince the 
African to completely 
turn away from his 

animic way of thinking, 
in which spirituality un-
derlies all.  

This first issue of 
Kemetic Thoughts was 
launched on an ex-
perimental basis and 
initially sent by e-mail 
to a few people. The 
positive reactions col-
lected from them con-
vinced us to continue 
this work. Thus as 
from January of the 
next year, Kemetic 
Thoughts will be is-
sued as a quarterly 
centered on the higher 
afrocentric spirituality.  

 

Dr Kiatezua L. Luyaluka 
 
 

1. G. Maspero, History 

of Egypt, Chaldea, 

Syria, Babylonia, and 

A s s y r i a , 

www.gutenmberg.org. 

Editorial 

 

Fifty years after independences we must ask 

the question: did we eradicate the major de-

pendence of Africa to the West?  
(Read on page 4) 



 

Afrocentricity can be de-

fined in several ways, in gen-

eral, it aims at enabling the 

black man to raise his head 

high and to attract the respect 

of the other races. Its appear-

ance can be traced back to the 

efforts of the African-

Americans such as W.E du 

Bois or even Martin Robinson 

Delany who in the 19th cen-

tury inaugurated a vision of 

the past which integrated "a 

“negro - Afr ican”  h is to -

riographic tradition integrating 

Egypt within its epistemologi-

cal concerns." .  

From its beginnings thus 

afrocentricity was essentially 

based on a re-examination of 

the past to put forward the 

great contributions of the 

black man to the progress of 

humanity, because until then 

the scientists tended to allot 

these contributions to other 

races. Mabika wrote in his 

book la Mystification fonda-

mentale: “the mystifying ide-

ology which has supported for 

two millennia the thesis of 

zero-contribution  of the black 

man maintained a true  ethno-

cide in the middle of all the 

black continent, Africa.”2 

Afrocentricty aims at putting 

an end to this erroneous thesis 

of "zero-contribution ".  

It appeared to me during 

my thesis researches that the 

original African thought is 

first of all a thought centered 

on the divine. John Mbiti is of 

the same opinion because he 

writes: “It is notorious that the 

Africans are religious beings; 

each people have his own sys-

tem made up of a set of beliefs 

and practices. Religion so infi-

nitely penetrates all the fields 

of life that  it is not easy nor 

even sometimes possible to 

insulate it. This is why a study 

of these religious systems is 

finally a study of the men 

themselves in all the complex-

ity of their existence, both tra-

ditional and modern .”3  

Theology has thus a key 

role in the raising of the dig-

nity of the African and in a 

greater participation and ef-

fectiveness of his contribution 

to the progress of humanity.  

My afrocentricity is not 

radical, it does not reject the 

white race and his spiritual 

culture (Christianity), al-

though it rejects scholastic 

Christianity  and materialist 

rationalism. Because, on the 

basis of a second reading of 

the data of the kôngo religious 

culture, I show a convergence 

of the theological doctrines 

between the Bantu monothe-

ism (which is of an Egyptian 

origin) and Christianity, thus 

proving an common origin  of 

these two religions which can 

not be other than Egyptian.4 

Cheik Anta Diop is of the 

same opinion when he writes: 
“Even today, of all the people 
of the earth, the Negro of 
Black Africa, only, can show in 
an exhaustive way, the essential 
identity of his culture with that 
of Pharaoh’s Egypt, in such a 
way that the two cultures can 

be used as reciprocal frames of 
reference.” 5  

Two ways of thinking are 

used by humanity to arrive at 

the understanding and the con-

trol of nature:  

• The lunar thinking: a think-

ing centered on the materi-

alism and where supremacy 

is given to the reason over 

the intuition.  

• The solar thinking: a think-

ing centered on the divine, 

a thinking where reality is 

perceived as being out of 

the physical field.  

If the lunar thinking is the 

prerogative of the Western 

man, the black man always 

evolved within the frame-

work of the solar thinking. 

But, since he lives under the 

spiritual and cultural domina-

tion of the West and the East, 

the black man lives apart 

from his natural epistemo-

logical and spiritual frame-

work. All the western culture 

is based on a Hegelian vision 

of reason as being an internal 

contradiction within the cere-

bral cortex. Whereas the pre-

colonial African defined rea-

son as an external contradic-

tion in which the revelations 

coming from God through 

the illuminated ancestors cor-

rect the mistakes inherent to 

the mortal mind. This vision 

of old African can be read in 

his answer to any difficult 

question: “Let us sleep and 

that the head may have a 

dream.”  

(Continued on page 12)  

By  
Dr Kiatezua L. Luyaluka 
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It is in the dispossession 

of Africa of all its spiritual 

and epistemological 

values that lies the true 

dependence from which 

African suffers. 

  Two days ago the festivi-

ties of the fiftieth anniver-

sary of independence were 

organized in Senegal. Presi-

dent Abdoulaye Wade used 

the opportunity offered by 

this anniversary to inaugu-

rate the highest monument 

of Senegal and to put an 

end to the presence of the 

French troops on the soil of 

his ancestors.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

These two actions were 
meant to be great symbols 
of  the true independence of 
Senegal.  

To speak properly of in-
dependence one have 
rightly to raise the question 
of knowing: what was the 
nature of the dependence 
which led us to lose our 
freedom? Because without 
a right understanding of 
what was (or, more cor-
rectly, of what is) the de-
pendence how can we be 
certain that we got rid of its 
influence completely?  

The dependence, accord-
ing to me, should not be 

found in economic , political, 
military, or cultural links 
which are synonymous to a 
subjugation  with respect to 
the West. The true depend-
ence must be in a mentality 
which supported these 
bonds. It is necessary for us 
thus to go back to the 15th 
century, at the meeting of 
the West and the Kongo 
Kingdom, to understand the 
mentality which is the es-
sence and the substance of 
our dependence.  

It is in the dispossession 
of Africa of all its spiritual 
and epistemological values 
that lies the true depend-
ence from which African suf-
fers. The diabolizing of the 
African spiritual values by 
the West at the 15th century 
had as corollaries: 

• The destruction of the 
divine spirituality taught 
and lived by the Africans 
before the arrival of the 
Westerners; the same 
spirituality that Moses 
had learned in the Egyp-
tian temples (Acts 7: 22) 
and that he had taught 
to the Jews; the same 
spirituality that the West 
brought to us under a 
completely deformed 
aspect.  

• The rupture of the bond 
between the African and 
his Illuminated ances-
tors. Today, efforts are 
made to convinces the 
African that the interces-
sion of illuminated an-
cestors is demonic. 
However Jesus tried his  

hardest to help the Jews 
to leave this same ob-
scurantism in which the 
Greeks had plunged 
them. He taught them 
that the dead rise up. 
(Luc 20: 37). (Notes well 
the present tense  of the 
verb “rise”). By this, Je-
sus showed his brothers 
that, contrary to what 
the Greeks told them, 
their ancestors are alive 
and that they can and 
must count on their in-
tercession (Job 5: 1; 
Mathew. 17: 2-3).  

• The rise of witchcraft  
and incapacity of the 
Church to stop this 
plague. Not understand-
ing the true African spiri-
tual tradition, the Church 
introduced a confusion 
which prevents it from 
seizing the very content 
of the notion of witch-
craft in an effective way; 
hence its failure in the 
fight against this plague. 

• The abandonment by 
the African of his original 
deductive  epistemology, 
in which intuition is seen 
to be superior to reason. 
Due to this, today the 
African endeavors to 
think like the white man, 
he makes science like 
the white man, whereas 
the Easterner main-
tained his manner of 
thinking and is today ex-
ceeding the Westerner.     

 

(Continued on page 14 ) 

By  
Dr Kiatezua L. Luyaluka  
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« The black man 

will become 

white and the 

white man will 

become black. »  

Simon Kimbangu  

The black man will 
become white and the 
white man will become 
black. Because the 
spiritual and moral 
bases, such as we 
know them today, will 
be deeply shaken. 
Wars will persist 
throughout the world. 
The Kôngo will be free 
and Africa too.   

But the decades 
which will follow the 
liberation of Africa will 
be terrible and atro-
cious. Because all the 
first rulers of free Af-

rica will work for the 
benefit of the White. A 
great spiritual and ma-
terial disorder will set-
tle. The rulers of Africa 
will involve, on the 
counsels of the White, 
their respective popu-
lations in fatal wars 
and these will kill each 
other. Misery will set-
tle. Many young peo-
ple will leave Africa in 
the hope to go and 
seek  wellbeing in the 
countries of the White. 
They will speak all the 
languages of the 

White. Among them 
many will be allured by 
the material life of the 
White. Thus they will 
become the prey of 
the White. There will 
be much mortality 
among them and 
some will not see 
again their parents.  

A long period of 
time will be necessary 

for the black man to 
acquire his spiritual 
maturity. This  will 
enable him to ac-
quire his material in-
dependence.  

“It is pressing 

that the African 

turns to the solar 

thinking in the 

spiritual, the 

philosophical, the 

scientific, and the 

political levels” 

The Bible shows us in Gene-
sis 1: 16 that God established 
the moon and the stars to illu-
minate the night. This passage 
implies that there are two meth-
ods to enlighten the darkened 
humanity: lunar method and 
stellar or solar method (because 
the stars are suns).  

The lunar method belongs 
to a thought centered on mat-
ter; it is symbolized by the 
moon rotating around the earth. 

This is the method par excel-
lence of the white man (the 
word Europa designates the 
moon of Jupiter). An inductive 
approach of  knowledge; an 
approach where man excavates 
the ground to seek for goods 
and excavates his brain to seek 
for knowledge. The lunar ap-
proach is thus naturally a very 
limited approach.  

The solar approach is that 
of the people who believe that 

reality is rather metaphysical. It 
is the approach par excellence 
of the black man. In this ap-
proach, based on the deduction, 
man turns to God through illu-
minated-ancestors to arrive to 
the acquisition of goods and  
knowledge. The solar thought 
thus turns naturally to an inex-
haustible source of the re-
sources: God.  

(Continued on page 10)     

 

By Dr Kiatezua Lubanzadio Luyaluka 

(From his semon at Mbanza Nsanda, RDC, in 1921) 

In 1921 the -Belgian-Congo was in commotion, the prophecy of Jesus: “He that believeth on me, the 

works that I do shall he do also; and greater works than these shall he do; because I go unto 

my Father“, (Jean 14:12), was being fulfilled and witnessed by everyone. A black prophet named Simon 
Kimbangu was raising the dead and healing the sick.. But Kimbangu didn’t limit his work to miracles, he 
prophesied also  the treedom of the black men from the yoke of the West. As shown in the following lines.  
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More than one person 

walking the night took a 

stock of tree for a ma-

lefic appearance. The 

ignorance of the area 

has, may be, constrained 

people in front of this 

situation to find safety 

only in taking flight. 

However in daylight we 

all realize that the de-

mon was only one visual 

illusion. To scold 

and tackle what ap-

peared as a night 

threat indicated only 

fear and gave a 

“reality” to an illu-

sion.  

The only true 

remedy is to become 

aware of the nothingness 

of the illusion, to refuse 

in us to give a reality to 

the belief in a devil 

really present and pow-

erful.  

This illustrates what 

must be our attitude 

against witchcraft. 

Rather than to attack an 

illusion (the witch and 

his fetishes), we must 

bar the access of our 

thought to any belief in a 

power, a presence and a 

reality in witchcraft.  

I had reached a point 

in my academic studies 

where all seemed to 

stagnate. I had the clear 

conviction that a witch 

was handling me and 

compromising any suc-

cess. Yielding to this be-

lief, I made an effort, 

through prayer, to de-

stroy the fetishes and al-

leged “power” of this 

witch-cousin, that did 

nothing but worsen the 

situation.  

I then turned sincerely 

and humbly to God to be 

enlightened. At this 

point I realized that by 

attacking an illusion, I 

had made a reality of it. 

I had yielded to the be-

lief that it is my cousin 

who had to change. 

Whereas actually I had 

to change my way of 

seeing the situation and  

start from the perfection 

man (my cousin and me) 

as the image and like-

ness of God.  

Divine science shows 

us that God is Mind, the 

only true source of our 

thoughts. It is the divine 

Mind which acts in any 

man “to will and to do of 

His good pleasure”. 

(Philippians 2: 13). Thus 

I understood, that as an 

image and likeness of 

God, my cousin could 

do only good. I under-

stood that I had neither 

to hate my cousin, nor 

to believe that he hates 

me. Because to believe 

that somebody hates 

you is to belief in ha-

tred and to expose 

yourselves to its 

venom. This comprehen-

sion enabled me to cure 

what seems to be a situa-

tion escaping any effort 

of prayer. 

 Whatever its appear-

ances, evil is only a sug-

gestion trying to reach 

our thought. The solu-

tion to the problem of 

witchcraft is not thus to 

mentally handle our en-

vironment, nor even to 

handle ourselves, but to 

refuse the access to our 

own thought to any ma-

levolent suggestion.  
 

(Continued on page 14) 

 
 

Witchcraft has only the Witchcraft has only the Witchcraft has only the Witchcraft has only the 
power that we grant to it power that we grant to it power that we grant to it power that we grant to it 
and not the power it as-and not the power it as-and not the power it as-and not the power it as-

sumes. sumes. sumes. sumes.     

by  
Dr Kiatezua Lubanzadio Luyaluka 
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The belief in witchcraft is 

one of the great difficulties the 

church faces in Africa. The 

praiseworthy efforts carried 

out in order to dame up this 

plague have remained without 

notable success. Today many 

researchers realize that the 

simple stereotype in answer to 

the question of the existence of 

witchcraft in terms of a cate-

gorical yes or no is not any-

more enough.1 the vic-

tory over witchery thus 

rests on a balanced un-

derstanding of the 

claims of witchcraft 

and the nothingness of 

these claims.  

For a greater effi-

ciency in the fight 

against witchcraft, we 

must initially restore 

the truth concerning 

this malefic practice: what is 

witchcraft and in what is it dif-

ferent from the African mys-

tery (called by the Bakôngo 

kindoki2)?  

We will explore two ap-

proaches, which are the current 

ways of understanding the 

problem of the kindoki 

(wrongfully called witchcraft): 

the rational demonstration and 

the pragmatic approach. We 

will then expose  the approach 

that we recommend for this 

problem.  

The problem of witchcraft 

in Congo (as everywhere in 

Africa) is as old as the modern 

history of our country. J. de 

Munk in its book Kinkulu kia 

nsieto ya Kôngo quotes the 

case of King Henrique whose 

clan (Nimi a Vuzi) was driven 

out of Mbanza Kôngo by 

Kiowa who accused its mem-

bers of witchery.3 For the 

Bakôngo thus witchcraft has 

always been a problem to be 

solved and they imagined for 

this a whole panoply of solu-

tions including the famous test 

of poison.  

However the requirements 

of the academic knowledge, 

changed the data. Because 

nothing can be accepted in the 

learned milieus that reason 

does not grasp. Thus one of the 

steps taken by a certain num-

ber of researchers is to prove 

the existence of witchcraft ra-

tionally. It is in this context 

that we can situate, for exam-

ple, the approach of Prof Bu-

akasa who in Discours sur la 

kindoki ou sorcellerie, on the 

basis of the examples drawn 

from daily life, seeks to prove 

the existence of witchcraft ra-

tionally.4 This approach had 

the advantage of bringing the 

problems of the kindoki in the 

curriculums of modern learned 

societies, but it didn’t advance 

us in the direction of the reso-

lution of the basic problem: 

how to overcome witchcraft? 

Concurrently to this ap-

proach is the pragmatic one, 

which, on the basis of the rec-

ognition that the problem is a 

social fact, seeks to find the 

solution of it. Here one can 

quote, for instance, Prof Kim-

pianga who in his book la 

Problèmatique crocodili-

enne à Luozi, after hav-

ing explored the kôngo 

deep thought relating to 

the kindoki and witch-

craft, tries to give a solu-

tion to a formerly current 

practice of witchcraft in 

the manianga area: the 

phenomenon of croco-

diles tamed for malefic 

uses.5  

Though we don’t reject the 

approach of the rational dem-

onstration used by Prof Bu-

akasa, we prefer the pragmatic 

approach to it, but not without 

bringing a complement of light 

to it. Because the difficulty 

that these two approaches pre-

sent is that they don't care 

about the existence of two 

ways of thinking in the world: 

the rational thinking, based on 

the reason, and a second way 

of thinking anchored in the 

soul thus we will call: the 

amimic thinking. Didn't Sen-

ghor say: “reason is Hellenic, 

while emotion is black?”    

 

 

Today many researchers real-
ize that the simple stereotype 
in answer to the question of 
the existence of witchcraft in 
terms of a categorical yes or 
no is not anymore enough. 

Par 
Dr Kiatezua Lubanzadio Luyaluka 



In our  book entitled: Vain-

cre la sorcellerie en Afrique6, 

we showed that the West and 

Africa present two different 

forms  of thinking, fruits of 

centuries-old heritages, one is 

based on the reason, while the 

other is anchored in the soul. 

These two ways of thinking 

are curiously reflected by na-

tures of these two milieus. 

The West is the milieu of 

the man who is the direct heir 

to the tribes which fled the icy 

climate of the polar regions of 

the North. The climatic con-

text of the West is characteris-

tically cold, whereby all 

tends to crystallize, to 

take a definite form. It is 

thus the world of the visi-

ble, the tangible, the pal-

pable where intellect 

plays a paramount role. 

The African, on the 

other hand, lives in a tor-

rid climate and is heir to the 

tribes which lived the areas 

then torrid of the South and 

the East of the Mediterranean. 

In this climatic context, con-

stantly “burned” by the sun, 

things tend to expand, to 

evaporate. It is the universe of 

the invisible, the intangible, 

the impalpable, of the animic, 

where the soul plays a central 

role.  

The rational thought per-

ceives the phenomena in a 

physical approach via the rea-

son. All that eludes the reason 

is rejected and qualified as 

superstitious. It accepts the 

revelation only insofar as this 

one is verified by the reason.  

For the animic thought the 

phenomena are inseparable 

from the mental, the physical 

universe is only the conse-

quence of the activity of the 

ethereal plans. The animic 

thinking, the field of the intui-

tion and the illumination, 

where the kindoki (properly 

called in French mystery) 

plays a central role, accepts 

the reason only insofar as it 

yields to the supremacy of the 

revelation.   

The rational thinking and 

the animic thinking are two 

human ways of thinking 

which excludes each other on 

the human level; each one ac-

cepting the other only insofar 

as it yields to its supremacy.  

Consequently, to require of 

the scientific  rational think-

ing to accept the existence of 

witchcraft, an animic phe-

nomenon, is to require of it to 

recognize its limits and to ac-

cept the animic thinking and 

thus to start yielding ground 

to him. This difficulty sum-

marizes the limit of the ra-

tional demonstration ap-

proach.  

Pragmatism thus invites 

the African to observe the 

phenomenon of witchcraft as 

an animic fact  and to bring in 

solutions on the basis of the 

animic considerations.  

Considered under the angle 
of the animic thinking, the 
kindoki and witchcraft present 
two different natures:  

• The kindoki is a knowledge 

and a power while witch-

craft is the malefic use of a 

knowledge and/or a power  

• The kindoki in the time of 

our ancestors was a factor 

of development, because, it 

is among the ndoki (the one 

who has the knowledge of 

kindoki) that was sought, 

for example, the elite of the 

kôngo nation. Speaking 

about the Lemba initiatory 

academy, Fukiau wrote in 

le Mukongo et le monde 

qui l’entourait: “All those 

who had attended Lemba 

became important men, 

very known; they became 

leaders: governors, judges, 

healers; etc.”7 But witch-

craft is always a factor of 

underdevelopment because, 

it destroys social fabric.  

• The objective of witchcraft 

is primarily to destroy, 

dominate or steal; while the 

kindoki was initially a 

knowledge related to the 

religious practice, an in-

strument for maintaining 

order, for protection and 

progress of society. The 

bandoki (plural of ndoki) 

formed the elite of the  

kôngo society. 

• The kindoki had official 

set t ings o f teaching 

(initiatory schools), while 

sorcery was always a de-

viation condemned by soci-

ety.  

The difference between 

kindoki and witchcraft can be 

elucidated by replacing the 

term kindoki  in its true ety-

mological context. Witchcraft 

is defined as the use of ma-

lefic spirits for the purpose of 

harming, while the words kin-

doki and ndoki deals with the 

product of the African pre-

colonial education system.  
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Pragmatism thus invites 
the African to observe the 
phenomenon of witchcraft as 
an animic fact  and to bring 
in solutions on the basis of 
the animic considerations.  



Contrary to the general 

belief, the word ndoki, does 

not derive from the verb loka 

- which, by the way, should 

not be translated by cursing 

(sînga in kikôngo) but rather 

by “warning in prayer”.  

We show in:  Vaincre la 

sorcellerie en Afrique that the 

word ndoki comes from the 

verb doka which, as the 

meanings of the words of the 

same family indicate it, refers 

to the educational system of 

our ancestors, whose three 

stages were symbolized by: 

death, life among the spirits, 

and resurrection. In kikôngo 

one forms the word which 

designates the person per-

forming the action of the 

verb by adding n’ before the 

infinitive and by substituting 

the termination a by i, except 

for the monosyllabic verbs 

and those starting with f, v, 

w, p, and b.  

According to this rule 

from the verb loka comes the 

word n’loki, and the word 

ndoki must come from the 

verb doka. Thus one can still 

find the true meaning of the 

word ndoki by referring to the 

words of the same family and 

by examining the pre-colonial 

educational system. Educa-

tion in  pre-colonial Africa, as 

in the Egypt of the Pharaohs, 

comprised 3 phases symbol-

izing: death, life among the 

“spirits”, and resurrection.  

The first phase consisted 

in subjecting negative emo-

tions and human will. Now 

one finds in the family of 

ndoki words related to sub-

mission:  

• Dokisa = to subject, 

• Dokama = to bend oneself,  

• Doka = to stoop down, 

from where one draws 

n’doki = the one who is 

subjected.  

In this phase the initiate 

was sometimes subjected to 

painful tests, like circumci-

sion. One was then exhorted 

to show courage, endurance 

and heroism. One finds in the 

family of ndoki the following 

words related to exhortation:  

• Dodikila = to exhort.   

• Dokalala = exhorted.  

• Doka = persuaded.  

“In the second phase, 

symbolizing life among the 

spirits, the initiate learned the 

secret teachings, it is the 

phase of instruction ex-

pressed by the following 

words:  

• Kindokila = slapping of 

two fingers by asking the 

word; the one who raises 

questions. A kôngo proverb  

says: “Kindokila mum-

buesa diela.” (He who 

raises questions increases 

the intelligence of several 

people.)  

• Dokidika = to instruct. 

From which one draws: 

•  kidokidika = to learn; 

and  

• kidokidiki, an synonym 

of ndoki in the meaning 

“the one who learns.” 

One finds several pairs 

of this kind in kikôngo. 

Example:  

• To block = kaka; 

kakidika.  

• To deposit = lumba; lum-

bidika. From which one 

draws:  

• N’kaki = kikakidiki = the 

one who blocks;  

• Nlumbi = kilumbidiki = 

the one who deposits;  

• Doki = kidokidiki = the 

one who learns;  

• Doka = to inculcate; 

whereby one draws  n’doki 

= the teacher. 

 “In the third phase, sym-

bolizing resurrection, the ini-

tiate having given up a vile 

personality was now born 

again; his knowledge ex-

tended and his ethereal facul-

ties awaked or extended. The 

following words of the family 

of ndoki  evoke this phase:  

• Doka = to extend.  

• Makutu ma doka = sharp 

ears (hearing).  

It should be noted that the 

owl, a symbol of the kindoki, 

has a very sharp hearing. 

All this development 

shows that the kindoki is only 

a knowledge which allows 

one to improve his spiritual 

and intellectual faculties. The 

ultimate goal of education 

has always been the percep-

tion of what is invisible to 

the uneducated. For the 

animic thinking, this percep-

tion of invisible is called the 

kindoki and can be acquired 

apparently in three ways:  

• Through the purification of 

t he t hought ,  divine 

method8. 

• Through human means.  

• Through the means of the 

malefic spirits, demonic 

method.  
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The kindoki is only a 
knowledge which allows 
one to improve his spiri-

tual and intellectual facul-
ties.  



Due to the confusion main-

tained between the African 

mystery and witchcraft, in the 

majority of the African lan-

guages there are two words to 

designate witchcraft. Actually 

one of these two words means 

mystery and it has an ambiva-

lent nature; because the Afri-

can, deep in his heart, feels 

that this word refers to a posi-

tive concept. And the other 

word is a completely negative 

one and it means witchcraft. 

Example:  

• Among the Bakôngo of 

Congo: kindoki (mystery) 

a n d  n ’ s o k i 

(witchcraft). 

• Among the Luba-

Kasai of the De-

mocratic republic 

of Congo: buloji 

(mystery) and bum-

pongo (witchcraft). 

• For the Douala of 

Cameroun: lemba 

( mys t er y)  and 

ewusu (witchcraft). 

• For the Bomitaba 

of the Republic of 

Congo: buanga 

(mystery) and bo-

lemba (witchcraft).  

• For the Babindja of  DRC: 

Mabôka (mystery) and 

buanga (witchcraft). 

• Etc.  

The kindoki acquired by 

the divine way can be used 

only positively. In the second 

case the kindoki can be used 

positively or negatively. In 

the demonic way the kindoki 

can be used only negatively 

i.e. in witchcraft. 

It is here that the pragma-

tism of the Institute of  

Animic Sciences (IAS)9 

which we direct offer a singu-

lar solution to the problem of 

the kindoki and witchcraft, 

solution inspired from the 

afrocentric spiritual tradition. 

The IAS shows that the prob-

lem of witchcraft and that of 

the kindoki must be ap-

proached in two different 

ways.   

About the kindoki we must 

know that in any animic soci-

ety the majority is recruited in 

the camp of the kindoki ac-

quired by human means. 

Thus, the progress or the de-

cline of African societies de-

pends on the nature of the in-

fluence which this majority 

undergoes. The influence of 

the divine kindoki brings de-

velopment, while the influ-

ence of the demonic kindoki 

leads to decline. Thus we 

must work to fight the de-

monic kindoki, insofar as it 

can lead only to witchcraft, 

therefore to decline; as for the 

human kindoki, we must work 

for its elevation, i.e.,  we must 

work so as those who possess 

it may use it only for good 

purposes. And the manner of 

obliging them to use this po-

tential only in good ways is 

the prayer of warning that we 

show further.   

To fight witchcraft, we 

must know that its alleged 

power is intrinsic and extrin-

sic:  

• Extrinsic: the victim lends 

power to witchcraft by his 

fear and his hatred of the 

witch and his ignorance of 

witchcraft.  

• Intrinsic: the witch believes 

that he is animated by spirits 

and believes he acts as a 

spirit.  

We must also know that 

witchcraft  always acts 

through suggestion. But these 

suggestions can be made in 

three ways: through thinking, 

through words, or through 

acts. In all the three cases, the 

important thing is to know 

how to close the door to these 

suggestions; because it is the 

victim himself who gives the 

power to these suggestions.  

Thus the work against 

witchcraft includes primarily 

five steps:  

• Purification of oneself.  

• Negation of the belief in 

spiritualism.  

• Negation of the possibilities 

of the malefic suggestions. 

• Negation of witchcraft.  

• Warning. 

Purification: we can fight 

more efficiently witchcraft 

only insofar as we are based 

on the divine mystery, on the 

power that the divine Verb 

confers to man; hence the 

need for purification. Be-

cause this one is a precondi-

tion for the one who, like on 

the mountain of transfigura-

tion, wants to attract to him-

self the succor of the celestial 

army of the saints, the army 

“the spirits of just men made 

perfect”10. To purify oneself 

is to understand that sin actu-

ally never has done us good, 

that it can never do us good.  

Thus on this basis we must  
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The progress or the decline of 
African societies depends on 
the nature of the influence 

which the majority undergoes. 
The influence of the divine 

mystery brings development, 
while the influence of the de-

monic mystery leads to decline. . . .     



separate ourselves from sin and 

determine to walk in purity.  

Negation of spiritualism: 

the devil claims to be a spirit, 

but we also know that he is a 

liar, and that there is no truth in 

him.11 Hence we must realize 

(or affirm) that God is the only 

true Esprit  which controls us 

and controls actually the so-

called witch. Such a conviction 

strips witchcraft of all alleged 

power, because if God is the 

Spirit which acts in the so-

called witch, then this one can 

do only what is good.12  

Negation of the possibili-
ties of the malefic sugges-
tions: we must realize (or af-

firm) that God is the only true 

source of our thoughts and the 

thoughts of the so-called witch, 

consequently there is no other 

mind from which malefic sug-

gestions can proceed against us 

or against anyone. The impor-

tance of this affirmation is that 

witchcraft always acts through 

suggestions, as underlined 

above. Thus as long as we do 

not accept the suggestions, 

witchcraft does not have an 

influence on us, but since the 

acceptance of the suggestions 

can be done in the uncon-

sciousness, it is thus important 

to deny the possibility of the 

malefic suggestions con-

sciously.  

Negation of sorcery: on the 

basis of what precedes we must 

affirm the nothingness of 

witchcraft by understanding 

that it has neither power, nei-

ther reality, nor presence be-

cause God is all-in-all, thus all 

in the universe of God, ex-

presses His power and His 

presence.  

Warning: we make the 

warning through God. For that 

we ask Him: “Lord, opens the 

eyes of the so-called witch that 

he may know that the evil he 

does to others returns violently 

towards himself and that 

witchcraft leads him even now 

to death.” Contrary to the cur-

rent practice of the New-born 

Churches, the warning is not a 

request made to God to destroy 

the sinners, who actually are 

also a sons of God, but un-

aware of their true condition. 

The warning is based on love 

and aims at forcing the witch 

to choose between life (by 

shunning  evil) and death.  

The victory against witch-

craft is a precondition for the 

true development of Africa; 

but to fight this plague effi-

ciently, it is necessary for us 

first of all to distinguish it 

from the kindoki (the African 

mystery), because the confu-

sion of these two concepts is 

a great factor of failure. A 

rationalistic attitude which 

limits itself to the denial of 

the existence of witchcraft 

cannot help Africa in its fight 

against the claims of witch-

craft. Witchcraft can and 

must be overcome by an ap-

proach which strips it of its 

alleged power and forces the 

witch to choose between re-

forms and the boomerang 

effect which leads to death.  

  
1. Witchcraft destroying the Catholic 

Church in Africa, experts say, 

www.catholic.org.   

2. The kindoki is the content of the 
African initiation and the power it 

gives and which were falsely as-

similated by the Westerner to 

witchcraft.  

3. J. de Munck, Kinkulu kia nsi eto a 

Kôngo, Tumba, 1971, p.46. 

4. Buakasa Tulu tua Mpansu, L’im-

pensée du discours, Presses univer-

sitaires du Zai�re, Kinshasa, 1973. 

5. Kimpianga Mahaniah, la Problé-

matique crocodilienne à Luozi, 

CVA, Kinshasa, 1989  

6. Kiatezua L. L., Vaincre la sorcel-

lerie en Afrique, Harmattan, 2009. 

7. A. Fukiau, Le Mukôngo et le 

monde qui l’entourait, Kinshasa, 

p.133. 

8. See Mathew 5 :8. 

9. S e e  i n  o u r  b l o g  :  
www.animiques.wordpress.com. 

10.See Hebrew 12 : 23. 

11.John 8 : 44. 

12.See Philippians 2: 13. 

Page  10 

Since 5 centuries, the Afri-

can struggles to give up the 

solar approach (which is natu-

ral to him) for the lunar ap-

proach. However he realizes 

also that he cannot completely 

separate himself from this ap-

proach which alone brought 

him fame in former times.  

Why is it pressing that the 

African turns to the solar 

thinking in the spiritual, the 

philosophical, the scientific, 

and the political levels? The 

Bible gives us the answer in 

its book of Revelation, be-

cause it says: “And there ap-

peared a great wonder in 

heaven; a woman clothed with 

the sun, and the moon under 

her feet, and upon her head a 

crown of twelve stars:” (12: 

1). Doesn’t this passage show 

that the solar method will be 

the highest in this 21e century 

and that the lunar method will 

be under the feet of humanity?  

LUNAR THIKKING AND SOLAR THINKINGLUNAR THIKKING AND SOLAR THINKINGLUNAR THIKKING AND SOLAR THINKINGLUNAR THIKKING AND SOLAR THINKING    
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“Samba”, called the father, “I have 

something for you.” At once the child 

ran, stretched out his hand faithfully 

and accepted the present. As I ob-

served them, that made me think: 
“Why did the father cause in his 

child the desire to receive this gift? It 

is certainly because He had intended 

it to be for him.  

The belief that real desire comes 

from us, encourages mortals to seek 

to inform God of their desiderata. 

And such a step opens the door to un-

certainty, to doubt, to failure and 

even to lack.  

Any right desire comes from God. 

It is caused in us by Him, the Father 
who has all good and who is the 

source of all true volition. In reality 

man cannot of himself desire a good. 

The real desire is a call coming from  

Divine love, inviting us to raise the 

eyes and see the good which was al-

ways ours.  

We can thus wish only what God 

has already prepared for us. Our de-

sire can not change the will of God, 
nor push Him to action. “God is not 

influenced by the man,” writes an 

American thinker.1 The real desire 

coming from the Father enables us to 

become aware of the omnipresent 

good and asks us to stretch out our 

hand with confidence in order to re-

ceive.  

Two decades ago, I felt the desire 

to resume my academic studies. 

However it appeared that the ad-
mission time at the university was 

already exceeded and it seemed ob-

vious that I could not find an enrol-

ment. However understanding that 

it is God who works in us “both to 

will and to do of his good pleasu-

re”2, I maintained in my thought 

that this desire of progress coming 
from God, could not be without re-

sult. In the evening, a friend whom 

I could never suspect as being able 

to help me in this undertaking, put 

to me in touch with people who 

could find me an enrolment in the 

school of architecture of my city.  

To understand that the real desire 

comes from Divine love, the infi-

nite source of all good, brings a 
calm confidence to us; the joy of 

knowing that we have already what 

we wish. This shelters us from any 

carnal covetousness and passions. 

The real desire will never fail to be 

answered by the Father who’s good 

pleasure is to “give you the king-

dom”3.  

 
 

1. Mary Baker Eddy, Science et Santé avec la Clé des Ecri-
tures, Boston, 1989, p. 7. 

2. Phil. 2 : 13. 

3. Luc 12 : 32. 

 

Real desire comes from GodReal desire comes from GodReal desire comes from GodReal desire comes from God             

By  

Dr Kiatezua L. Luyaluka 
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My afrocentricity is first of all pragmatic, it  

seeks to solve, in the present, the essential spiri-

tual and epistemological problems which un-

dermine the dignity and the advance of the Af-

rican and to prepare the African thought for the 

advent of the solar thinking. Thus the pragmatic 

afrocentricity seeks to:  

• To equip the African to solve the issues of: 

1.The fight against witchcraft. Speaking 

about what impedes the spiritual develop-

ment of the black man, Oles a Mbâ af-

firms: “One of the impediments is pre-

cisely the belief in bewitching.”6  

2.The re-establishment of the bond between 

the Africans and their ancestors, a bond 

essential to their epistemological approach. 

3.The definition of an epistemology specific 

to the black man.  

• To show the monotheistic nature of the relig-

ion of the Bantus by the establishment of a 

systematic kôngo theology, thus rejecting the 

assertion according to which the Bantu man, 

and thus the African, is primarily an animist.  

• To show the limits of the lunar thinking and 

by an exploratory study to establish the immi-

nence of the solar thinking (the original think-

ing of the black man).  

My afrocentricity is thus an afrocentricity of 

the present which aims at equipping the black 

man to lead him to tackle the future in an ap-

proach which is appropriate to him. It is an 

afrocentricity which aims at helping the African 

to approach science, politics, religion, and phi-

losophy in a solar approach; i.e., in an approach  

of external contradiction and not in an approach 

of  internal contradiction as it is the case at pre-

sent.  

Among the tools that the pragmatic afrocen-

tricity already proposes to the black man in his 

migration towards a  future of solar approach 

we have: 

• Animicism as an epistemological  and a meta-

physical approach which is conform to the 

negro-African vision of the world. Animi-

cism, placing God above everything, affirms 

that reality is metaphysical and that reason is 

only a series of the direct and/or indirect 

revelations which enable man to arrive to the 

solution. Thus this philosophy establishes 

external contradiction as the starting point of 

purely African conceptions.  

• The kemetic cosmological argument as a 

means of confirmation of the theology of hi-

erarchical monotheism of the black man by 

the way of natural theology. The kemetic cos-

mological argument is thus not restricted 

only to establishing the existence of God, but 

it demonstrates the entire kongo theology by 

logic alone.  

• The kemetic cosmology of the big-bang as a 

means of proving the convergence between 

science and religion, a convergence which is 

the very mark of the solar thinking.  

¨Pragmatic afrocentricity has a long tradi-

tion in the kôngo nation. A tradition which 

starts with Kimpa Vita (Ndona Béatrice), 

passes through Paul Panda Farnana and finds a 

greater echo with the prophet Simon Kim-

bangu. All these famous figures of the kôngo 

nation  worked to solve the problem of the 

black man in a pragmatic context.  

Pragmatic afrocentricity does not turn the 

back on the efforts carried out by our predeces-

sors: Sheik Anta Diop, Molefi K. Assante, 

Théophile Obenga… It confirms their theories 

on the basis of a second reading of the facts of 

the original spirituality of Bantus and their vi-

sion of the universe, because this second read-

ing concludes to a convergence between Bantu 

theology  and the Egyptian theology.   

 
1. http://fr.wikipedia.org/wiki/Afrocentrisme  
2. Mabika Nkata Joseph, la Mystification fondamentale, Lu-
bumbashi : Presse Universitaire, 2002, p. 167. 

3. Mbiti, J., Religion et philosophie africaines, Yaoundé : CLE, 
1972, p. 9 

4. Voir: Kiatezua L. Luyaluka, la Religion kôngo, Parsis, Har-
mattan, 2010.  

5. Cheik Anta Diop, Antériorité des civilisations nègres, Présen-
ce Africaine, 1972. 

6. Oles a Mbâ, Qui m’en veut ? Kinshasa, 2003, p.5  

 

“Of all the people of the earth, the Negro 
of Black Africa, only, can show in an ex-

haustive way, the essential identity of his 
culture with that of Pharaonic Egypt, is 
such a way that the two cultures can be 
used as reciprocal frames of reference.” 

Cheik Anta Diop 
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The Institute of Animic Sciences (IAS) is a re-
search centre in afrocentric spirituality and philoso-
phy created by Dr. Kiatezua L. Luyaluka (Ph.D. 
Honors in Theology). The vocation of the IAS is 
comprised in the work of the liberation of Africa 

from the yoke of the obscurantism.   

I showed in my doctorate thesis that Africa has 
mainly two problems. As soon as a solution is given 
to them, the Blacks will be able to solve all their 
troubles without difficulties. These two main prob-

lems are: 

• How to fight effectively against witchcraft,  

• How to restore the bond between the Black and 

his saint-ancestors.  

However to these two problems a third is added 
which is of major importance for a more efficient 
contribution of the Black to the development of hu-
manity: the return of the black man to his manner of 
making science, i.e., the recourse to his original 
epistemology as the only efficient means of solving 

his problems. 

The Greeks, after having learned the Egyptian 
science, did their best to transpose this one in their 
mentality (rationalistic and empirical mentality). It is 
obvious that when the offspring of these same 
Greeks came to teach us their science, the least 
things that the African thinkers would have done 
was to transpose also this science in our mentality 
(an intuitive mentality which I rather call animic 
mentality, a mentality which always starts with God 
whereas the mentality of the white man always 

starts with matter). 

The IAS has for vocation to make researches 
and to encourage researches centered on the reso-
lution of these three problems. It is obvious that to 
be efficient such researches must be interested in 

Egyptology, philosophy and theology. 

To achieve its goal, the IAS organizes, inter alia, 
a course aiming at equipping the African in the fight 
against witchcraft and In spiritual healing. These 

courses on divine metaphysics are based on three 

religions: 

• The Egyptian religion, because it is the mother-
theology from which Christianity and the great 
African religions (religions which lie within the 
scope of the divine mystery, because it is not 
question for the IAS of going down into the hu-

man mystery), originated from.  

• The kongo religion, because I estimate that the 
Bakongo did keep the essential of the teachings 
of the African divine mystery insofar as they con-
tinued to teach it in their initiatory schools until 
the years 1930 and I could receive from these 
initiates of the African divine mystery the blessing 
to continue the work of awakening of the black 
man. I thus consider the kongo religion (the 
Bukongo) as a model which can allow any Afri-
can to understand the articulation of the divine 

mystery in his own tribe.  

• Christianity: Moses, after having learned the 
Egyptian religion in land of the Pharaohs, went to 
teach it to the Jews by organizing a religion hav-
ing double faces: a popular religion which is 
found in the Old Testament and an initiatory re-
ligion which was taught only to the "sons of the 
prophets", many theologians, including myself, 
agree on the opinion that the "sons of prophets" 
were in fact pupils who learned from the prophets 
the initiatory science of the divine mystery in a 
monastic life, as Samuel learned from Eli. Initia-
tory teaching continued amid the Jews among 
Essenes and finally the disciples of Jesus popu-
larized the divine mystery among the Jews and in 

all the West.  

By studying these three religions we see the 
evolution of the Egyptian theology of the Verb in the 
West and among the Blacks of Africa and of the 
dispersion. This course (which lasts 14 days, three 
hours per days) allows the African to approach the 
theology of the Verb not  like a religion of importa-
tion but like a dissemination of a thinking of an Afri-

can origin through time and space. 
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The course of divine metaphysics of the IAS al-
lows the African to grasp the theology of the Verb in 
its  Egyptian statement (the statement of the Egyp-
tian priest Thoth ), in an African statement (the ini-
tiatory statement of the kongo schools) and in a 

Christian statement.  

This enables the preparation of the thought of 
the black man to fight for the coming spiritual era, 
an era Mary Baker Eddy refers to when she writes 
on page 65 of Science and Health with Key to the 
Scriptures: “The broadcast powers of evil so con-
spicuous to-day show themselves in the materialism 

and sensualism of the age, struggling against the 

advancing.”  

I think that this spiritual era which approach re-
quires an inversion of the epistemological tendency 
that the Western materialism will never be able to  
bring. The hope of humanity is thus in the awaken-
ing of the true divine spiritual mentality of the black 

man.  

 

www.animic.wordpress.com 

Page  14 

Fifty years after the independences 

we must ask the question: did we 

eradicate the great dependence of Af-

rica to the West? Actually the current 

situation of the black continent shows 

rather that the Africans fight primarily to 

eradicate the consequences instead of 

tackling the fundamental causes of the 

dependence. The viable solutions to 

the problems of the African can be 

found only through the contribution of 

his true spirituality and philosophy in 

the resolution of the fundamental 

causes of our subjugation.   

Witchcraft has only the power that 

we grant to it and not the power it as-

sumes. It is on the basis of this under-

standing that we can fight efficiently 

against this plague. Forgetting this re-

ality, humanity is mislaid in its fight 

against this malefic plague and seeks 

solutions elsewhere than in oneself.  

Darkness cannot remain in a con-

sciousness filled with light. God ex-

presses in each one of us of the illumi-

nation of the Verb. To become aware 

of this constant presence of God in us 

and around us closes the door to any 

stupidity of the evil and allows us to 

triumph over all the claims of the ma-

lignant one.  

Africa 50 years laterAfrica 50 years laterAfrica 50 years laterAfrica 50 years later   

(Continued from page 3) 
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Witchcraft is one of the beliefs that 

man has to face daily in Africa; to 

know how to fight efficiently against 

this plague is thus a pressing need 

there. 

During one of my lecture tours, I 

went to Haiti in the city of Désarmes to 

publicly speak about the nothingness of 

witchcraft. A great crowd came to lis-

ten to me on the manner of efficiently 

fighting witchcraft through prayer. 

When one speaks publicly against this 

dark practice, one always exposes him-

self to the attacks of those which cling 

to it. 

Everything went well, but after the 

lecture, I started to feel pains in my 

belly. I had, the following day, to take 

again my road by a flight on Boston via 

Miami. While I was at the airport of 

Miami, the aching of belly had been 

accentuated. I was victim of an attack 

of witchcraft. The mental atmosphere 

in Haiti is very similar to that which 

one finds in African milieus; witchcraft 

is also confused there with spirituality 

in the voodoo. I had there an opportu-

nity to prove that the ideas that I had 

shared with my Haitian brothers were 

practical and efficient in the fight 

against witchcraft. 

My first step was to become aware 

of my purity as a child of God. Purifi-

cation has always been the prelude to 

any efficient prayer in the high African 

spirituality. I always understand purifi-

cation as an assertion of one’s purity in 

the present, the past, and the future 

starting on the base that man is even 

now the image and likeness of God and 

that sin never had the real power to do 

one good. This understanding always 

enables me to see more clearly that sin 

does not have the power to separate me 

from God, because the power of sin 

and its influence on the man lies only 

in the belief that it has a real power to 

afford good. 

To affirm our purity of a child of 

God, it is also a way of affirming the 

presence of Christ (the divine Verb) in 

us. Divine science shows us that the 

divine Verb is the perfect presence,  ac-

tivity and manifestation of God in man 

and around man. The efficient prayer 

thus requires of man that he becomes 

aware of his purity and approach the 

Christ, but to approach the Christ is to 

approach his army of the saints; thus to 

pray implies the fact of approaching the 

saints-ancestors through the way of the 

purification of the thought. I also knew 

that nothing can resist the army of 

Christ, the army of the saints. 

After having affirmed my purity and 

became aware of the presence of the 

army of the saints around me, I ex-

posed to the court of heavens, to the 

court of the saints, my desire to see be 

released of this alleged influence of 

witchcraft on my being. Bantus have  
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always perceived prayer as the fact of 

pleading one’s cause in front of the ce-

lestial court; in several bantu languages 

the same word is used to say “to pray” 

and to say "to plead in front of a 

judge". The Bible shows us the same 

vision of prayer when Christ enjoins 

us: “Come now, and let us plead to-

gether, saith the Lord.” (Isaiah 1: 18, 

Louis Segond version). 

Having exposed my cause to the ce-

lestial court of Christ, i.e., having made 

my petition to the “the spirits of just 

men made perfect” (Hebrew 12: 23), I 

started to affirm the nothingness of 

witchcraft. 

The power of witchcraft is first of all 

the belief in the spirits. The witch 

claims to act as a spirit or he claims to 

be controlled by spirits. But, there is 

only one true Spirit: God. And I knew 

that He alone controls me and controls 

everyone, including those who pretend 

to attack me. Only the spirit of Truth 

and divine Love controls man; thus, 

nobody has the real power to harm his 

next. 

Armed with this understanding, I 

then became aware of the fact that God 

is the only real source of every true 

thought. The Bible says: “it is God 

which worketh in you both to will and 

to do of his good pleasure.” (Phil. 2: 

13) Thus, I could be neither a transmit-

ter, nor a receiver of aggressive sugges-

tions. I affirmed that this was known in 

all the city of Désarmes, because God 

knows it in each one of us that the evil 

which one does to others reacts vio-

lently against himself and that nobody 

can attack me, because witchcraft leads 

the witch surely and even now to death; 

consequently, the witches have no other 

alternatives but only to give up. 

This realization was the activity of 

the divine grace in me operating for the 

salvation of those who let themselves 

be involved in the practice of evil. It 

was therefore above all an act of love. 

The efficient prayer does not consist in 

attacking the witch, but witchcraft; 

however witchcraft will be overcome 

only insofar as we help the witches to 

shun the dark practice, and the means 

of doing this is to ask the Father to 

show them the consequence of their ac-

tion: death. 

Equipped with this conviction of the 

nothingness of witchcraft, I maintained 

in my consciousness, during all this 

night that I spent at the airport of Mi-

ami, that the suggestion of the aching 

belly (because whatever its nature evil 

is always a suggestion, it is never a 

presence or a thought in us) did not 

have any influence on me, nor on any-

one else, because God has all power 

and He is ever present; all that exists 

really manifest His power and His pres-

ence. I also realized that this suggestion 

could not even actually exist, because 

God is the only Mind. 

The rays of the sun announcing a 

new day through the large windows 

panes of the airport, brought also the 

joy of realizing that day that my lecture 

on the nothingness of witchcraft at 

Désarmes was practical, because I was 

completely free of this aching of the 

belly which claimed to embank me. 

The prayer which realizes the purity 

of man and the inseparability of man 

with Christ, i.e., with his army of the 

saints, is an efficient asset to overcome 

witchcraft, insofar as it enables us to 

realize that God is the only Spirit 

which controls us and which thinks in 

us and that nobody can practice witch-

craft with impunity. 

Kiatezua L. Luyaluka 

Kinshasa RDC 
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Since 2006, I was threatened by a 

skin disease of which I knew neither 

the name nor the origin because I had 

not consulted a physician. This disease 

was manifested as a deterioration of 

my skin at the higher level of my 

lower limbs. In all the cases, my skin 

was not beautiful any more to see. In 

time, the situation continued to worsen 

by gaining ground, short all my body 

was reached; only my face was pre-

served, so that I could not any more 

wear short trousers of short sleeves 

shirt.  

That worried some of my close rela-

tives who pushed me to resort to mate-

rial means. I resisted this proposal say-

ing that God will heal me, but not 

knowing really what to do.  

In January 2009, I enrolled in a 

class of the Institute of Animic Sci-

ences (IAS) to follow a course of di-

vine metaphysics. This disease ap-

peared for me then as my first true test 

of the practical application of the 

lately acquired understanding of the 

allness of God, the perfection of  the 
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Since the moment my feet crossed 

the entrance of the school, misfortune 

followed me daily. The first day, the 

teacher of Latin was mean-spirited to-

wards all the pupils who occupied the 

last row in the classroom and I was 

among these pupils. Another day my 

class had to pass a test of Latin; at the 

end of this one, I passed my sheet of 

paper to my neighbor to hand it to the 

teacher. At my great surprise, taking my 

sheet and having learned that it was 

mine, the Latin teacher had it ruffled 

without hesitating. That made me feel 

sad and I felt hatred toward him. A few 

times after the exams, I lost my school 

diary and my books, I was afraid to say 

it to mom, anyway, I was exceeded by 

the events.  

At this point I decided to pray. I be-

came aware that God is always with me 

and that all that I make, it is God who 

actually does it in me, hence I can do 

only the good and I knew also that this 

was valid for any child of God includ-

ing the Latin teacher. (Phil 2: 13). I also 

knew that a child of God cannot harm 

his next, because God knows it in us 

that the evil does to others reacts 

against ourselves. With the conviction 

brought by this prayer the attitude of 

the Latin professor toward me changed. 

And it was a great surprise the day 

when, holding me on the shoulders, the 

Latin teacher expressed me his affec-

tion and said to me to forget the un-

happy past.  

It is finally with great joy that I 

learned I had succeeded on the whole 

of my exams and passed to the higher 

class.  

Nkembo Wakubama 
Kinshasa RDC 
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Several months ago, our house was 
infested by cockroaches and bugs. Hav-
ing noticed their presence, I decided to 
disencumber the house of them through 
prayer. I based this prayer on the affir-
mation of the perfection of God and 
His creation. I knew that this creation 
includes these insects. Thus they could 
not harm or invade our environment.  

I continued to pray in this way dur-
ing a certain time. A passage of the 
book Science and Health with the Key 
of the Scriptures on page 514 helped 
me in this prayer; the author affirms: 
“All of God's creatures moving in the 
harmony of Science, are harmless, use-
ful, indestructible.”  

Knowing that there is no linguistic 
barrier in the spiritual universe and that 

God gave man dominion over all the 
creation, I said to the insects that their 
place was not in our house and that 
there is a milieu favorable for them. I 
insisted that they have a milieu appro-
priate for them which they must occupy 
and thus be in harmony with all divine 
creation.  

Great was my joy in noting at the 
end of a certain time that these insects 
had completely disappeared from the 
house and thus the efficiency of the 
prayer in the protection of the environ-
ment of man was proven.   
  

 

Jossart Kiese Lembi 

Kinshasa RDC 

man in His image and His likeness, and 

the nothingness of matter, which is only 

a limited and/or reversed vision of 

spiritual reality. I thus had an opportu-

nity to show the active presence of the 

Verb, the Christ, in me and around me.  

I asked the help of a spiritual healer 

of the IAS. The spiritual healers of the 

IAS are people who, having followed 

the course of divine metaphysics of the 

Institute, devote a time to help others 

solve their problems through prayer. 

[See the list of the spiritual healers of 

the IAS on page 21.]  

The spiritual healer agreed to pray 

for me and exhorted me not to be 

afraid. From the first days of his treat-

ment for me, the results were spectacu-

lar. I felt my skin burning and taking 

the aspect of someone who applied 

aseptic soap. That continued during 

nearly two or three months until the to-

tal cleansing of all my skin.  

Today I do not even present marks of 

this famous disease; for this healing I 

thank God and the Institute for Animic 

Sciences.   

 

Silumpunisa Ndombele N’kezi Ferdinand 

Kinshasa RDC 
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Spiritual healing is a reality which always accompanied the African 

throughout his history. This healing has always been considered by the 

black man as the healing through the purification of thought. The spiritual 

healers of the Institute of Animic Sciences, are people who followed the 

course of divine metaphysics of this Institute; a course which prepared 

them to deal with the various challenges which arise in front of the African 

on all level: medical, cultural, social, etc. Although the services offered by 

these healers are charged, their talent is placed at the disposal of any person 

whatever his condition, without any restriction related to any payment.  
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Vaincre la sorcellerie en Afrique, Paris, l’Harmattan, 
154 pages.  
 
The fight against witchcraft is a precondition for the true 
development of  the Black Africa. To help the black man 
to fight this plague efficiently, it is pressing to initially re-
store the truth concerning the African mystery. In this 
work the author, based on the kongo society, replaces in 
their true context the African spiritual values wrongfully 
qualified witchcraft, allowing in this way the Africans to 
see the problems of  their scientific, cultural, and political 
development under a new light and to be more efficient in 
their fight against witchcraft  

La Religion kôngo, Paris, l’Harmattan, 158 pages.  
In this work, on the basis of  the revealed doctrines and 
of  his cosmological argument, the author exposes in a 
scientific way a systematic negro-African monotheist 
theology: kôngo theology. The author proves that the 
traditional kôngo religion, the Bukôngo, is a survival of  
the Egyptian religion; showing the convergence in the 
main part between the kôngo doctrines and the Chris-
tian, he establishes that the two religions drew from the 
same source which is the Egyptian religion.   

L’Inefficacité de l’Eglise face à la sorcellerie afri-

caine, Paris, l’Harmattan, 196 pages.  

In this book the author explores the causes of  the 
inefficiency of  the church in its fight against witchcraft 
in Africa and describe them as a consequence of  a bad 
definition of  the high African religious tradition and 
its erroneous assimilation to witchcraft. On the basis 
of  the kôngo tradition, the author explores the true 
nature of  the Bantu religion and shows that it does not 
have anything to do with witchcraft. The author indi-
cates also the means of  an efficient fight against witch-
craft and shows what must be the contribution of  the 
church for the elevation of  the deep religious mentali-
ties of  African and for the real progress of  the black 
continent.   


